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1. INTRODUCTION
Dear reader
The chapters in this book are written as separate articles, all of
which have previously been published on the web. Now they are in
an anthology. The theme is Lutheranism, the religion which the
Danish government is obliged to support in accordance with the
Constitution, paragraph 4.
It is unique for a state in the modern world to be tied to a religious
sect in this way. This article makes the Danish politicians untrustworthy when they criticize foreign countries with religious repression, for when there is no religious equality in Denmark, how can
we demand that it be introduced elsewhere?
Most people have no idea what Lutheranism is, and they are also
quite indifferent. You know as little about Lutheranism, like a fish
knows the water it swims in, and it is not uncommon among ordinary people at the same time to be a member of the Lutheran state
church and acknowledge that one turn against any for religion and
religious indoctrination. Inconsistency is there enough of.
But Lutheranism has great influence in Denmark and the philosophy that this religion is based on, is behind much of the legislation
that the Danish politicians issue. To understand Lutheranism is
therefore a prerequisite for understanding the Danish society. So
this book is a contribution to the Danish population's awareness and
self-understanding. If we do not understand the reality we live in,
we cannot understand the reality that others live in. And in modern
times, we need insight and critical thought. Not only with regards
to all the other religions, but also to Lutheranism.
Jakob Munck
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2. DOES HUMAN BEINGS HAVE A
FREE WILL?
The question of free will is central to all philosophy and theology. If the will is free, then we have a responsibility, but it is not
free, we have no responsibility. So it is all the time a temptation to
push the free will away, because then all the evil we see and do
would be explained even without us feel guilt. In this article we
touch the subject free will as perceived in philosophy and theology. There is no ready answer, but there is however enough to think
about.
The prerequisite for a person's actions can be described as "good"
or "evil" is that these actions are a result of this person's decisions
made on free will. Therefore, we do not believe that one can apply
ethical categories to describe animal behavior because this type of
behavior is not a result of the respective animal’s freedom to
choose between alternatives, but due to a genetic programming that
the animal is lead by. A bird is thereby not "evil" when it eats insects, just like a cat is not evil when it catches mice.
Man's free will is obviously limited by the biological assumptions
that this man has, and of the milieu in which it was developed in. It
is therefore not unreasonable to expect that a man should be able to
act in a way which this man does not have the physically conditions
or the right knowledge about.
Free will is therefore always only relative, and it is never perfect. One can say that there is an interaction (dialectics) between
our biological and environmental living conditions, on the one
hand, and freedom of choice on the other. The freedom of choice
perquisites, we have some options, but the nature and extent of
these options are - on the other hand - also determined by the free
choices we have made in the past. We are all affected by our living
conditions on one hand, while we ourselves are involved in creating
10

them, on the other. The difference between man and machine is the
machine is designed and programmed to operate on a particular
planned manner, while man - at least to some extent - have the opportunity to decide how it will "work".
In practical life, our sense of having free will almost self-evident
for us and if we sometimes feel that we are acting as "machines" we
associate this with great discomfort. Indeed, we prefer the very
thought that it is us who decide and not the other way
around. Naturally, our production of ourselves as free decision
makers depending on the situation we are in, because when we are
made responsible for something we do not like, we are usually
quick to find excuses that we have acted as we did. So it is not difficult for us to describe our own actions as being “mechanical”,
hereby determined by others. We see this exemplified every time
war criminals brought to court of justice, where they claim that they
acted due to "they had been ordered to it" and they therefore do not
want to take responsibility for their own actions. Conversely when
the same soldiers are assigned with awards and promotions for their
heroic efforts during war they easily accept the interpretation of
their actions as a result of free will decisions. In that respect double
standards clearly plays an underestimated role.
The acceptance of the reality of free will is to a large extent attached to the consequences that a human even think that it has, if
this person accepts a responsibility. People generally wish to avoid
the realization that incurs with the human guilt. If we want to avoid
responsibility, we highlight the determination in all of our actions,
and if we want to share this responsibility, so we highlight our actions as free will decisions. And the truth may lie somewhere between the two extremes, there are no procedures that are fully determined at all, as there are actions that humans take in absolute
freedom. There is always a compromise between the two extremes,
or - as one can also could it - a combination of the determinatory
and the voluntary, but the precise ratio between the two components varies from situation to situation. It is therefore with great
skepticism that we must meet the theological or philosophical theo11

ries, which unilaterally emphasizes the determined and the predeterminable in all forms of human behavior, because when our actions construed in this way, it has the consequence that we cannot
be responsible for these acts. And if we do not have responsibility
for our own actions, then human behavior is not described moral,
just as one can speak of a "vicious" computer or a "loving" spider. This is ethics - ultimately - made both uninteresting and forgettable.

1. Theistic determinism
The theistic predeterminations doctrine, as it is known in the Christian religion, comes already from the first Church theologian Paul
(died app. 65 AD), who thought about God that the people
"he foreknew, he also predestined to be created as an image of
his son" (Rom. 8. 28-29).
This statement has many later theologians, especially Augustine
(354-430), Luther (1483-1546) and Calvin (1509-1564) interpreted
to mean that man has very little, or no influence on his own destiny
in this world, due to the reason that they that shall be saved already
from the beginning has been chosen by God. This means for example for Calvin that man does not need to have done some "good
deeds", for it is already determined whether it will be saved or perished. If you still care about our own actions, then it is only to find
out if you are among the redeemed, because these lucky people will
in fact already in this life be successful in everything they do, so
they get a foretaste of the eternal glory in the life after this.
Also Martin Luther (1483-1546), the Reformation’s most prominent theologian, believed that man had no free will, and in his book
on "The enslaved will" explained, in polemic against the Dutchman
Erasmus of Rotterdam (1466-1536), his point of view. He believed
that man is unable to do any good, and that all our notions of free
will by itself are the kind of self-delusion including our attempts
even to become like God. Therefore, he writes,
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"the human’s will of freedom to choose have no existence
except as a slave to sin, death and Satan: Human will
accomplish nothing, and it is also not able to accomplish
anything or even strive for nothing but evil things".
Although the idea is adjacent, one should not believe that the Pauline inspired Calvinist and Lutheran theologians who deny human
free will, for that reason also rejected the moral. When both the two
reformers sharply criticized the Catholic Church's practice of indulgences, then it is precisely that they are still - like all other people tied to the moral categories of thought. Though both with great tenacity argued that free will does not exist, and - especially Luther claimed that all human actions were evil, so could they still not
help, but react to it, which in their opinion was more evil than another, that is to make people believe that you could buy for his own
and his deceased family members salvation in the kingdom of
heaven. Theology had - as shown in the example - to defer to the
practical considerations, and the idea of ??the complete predetermination and the doctrine that all human actions are merely "evil"
had practically abandoned. Had the Reformers believed in the doctrine they lectured, there had been no real meaning in the reformation, which they wanted to implement.
2. Mechanical materialism and psychology
Another form of determination doctrine that apparently also may
lead to rejection of the moral is the mechanism materialism; the
theory that concludes all existing things in the world have a physical form and that all phenomena can be explained by the existing
physical conditions and influences that created them. This viewpoint is held by the Greek philosophers Democritus (460-381 BC)
and Epicurus (341-270 BC), and more recently by philosophers like
Thomas Hobbes (1588-1679) and La Mettrie (1709-51).
These intellectuals share this common belief that all things in the
world can be explained by the regularities in the laws of physical
13

phenomena. In this perspective, even a human being is simply a
physical phenomenon and its thoughts and its actions are justified
solemnly by the regularities for biological materials, that construct
the body and brain, and naturally by the social impacts that affects
the biological material. Hence it is believed that all physical phenomena have a physical statutory reason, and this reason is further
prompted by a previous cause, which furthermore comes from an
earlier cause, therefore the consequence seen in a purely logical
way is that everything is determined by the creation of the world.
By adding this specific viewpoint to the doctrine that God, who in
the dawn of time created the world and the regularities in laws of
physical matters, it is noted as ‘deism’.
In modern times, the pure mechanic materialism only had a few
supports, and the notion that the human being should be a type of
machine, is mostly considered to be repulsive. Nevertheless features from this doctrine are still seen in psychology and genetics.
For example, when argued that human behavior is solely determined by its ‘nature and nurture’, that is by the genetic programs
which man is endowed with in combination with the milieu impacts
from the childhood, then this doctrine is closely connected with the
classical mechanism. There is no room for free will here; theories
can justify, that mankind should have a personal responsibility for
its actions. Therefore, we can also from a cultural historical viewpoint observe that while psychology and genetics still to a greater
extent overtake the role as a mutual societal ideology and life explanation – aka the earlier role Christianity had – the criminal law
provisions to prevent murder, violence, theft and other antisocial
behavior are being amended. In the past, the moral condemnation
of the crimes were emphasized, and that the offender should feel
pain and be forced to feel remorse, as to nowadays it is emphasized
in a increasing manner that what is known to be ‘punishment’
should in fact be a kind of “re-education”, where you have to attempt to influence the unfortunate offenders in the future to take
other, more socially acceptable attitudes, so that they are influenced
not to pursue their old criminal behavior. The reason why these attempts to re-education in practice has proved almost to be ineffec14

tive, psychology supporters explain that the criminals of course –
when they were set free – are placed in the same social milieu in
which they lived in beforehand, and therefore they were ‘badly influenced’ yet again, which allows them to continue their act of
crime. Not even now, the moral are playing an important role, and
the criminals are expected – by himself and the authorities to be responsible for his own ‘punishment’ – to continue his curriculum,
because ‘what else should he do?’

3. Moral and determinism
If you believe that a person's behavior absolutely or most of all is
determined by biological or social determination factors, thus it
clearly makes no sense to speak about free mind, and furthermore
there is no apparent reason why we should make moral demands on
each other. As a result any given action is neither good nor
evil. The same is true if one considers that the god who created the
world, right from the beginning of time, has beforehand determined
if we must be "saved" or be perished, or that he has bound us to just
be able to act from evil and self-centered motives.
There is not a great difference between the mechanistic and the
theological determination doctrine, because they lead to the same
conclusion, i.e. that our actions cannot be understood or explained
in moral categories. Also that both these two forms of understanding of our human nature and being is built on a kind of "faith", is
there not any discussion regarding, because nobody can confirm or disconfirm - that God has predetermined our fate that all our actions are "evil" or that everything we do is determined by a biological and milieu particular mechanism. These claims that one can accept or decline, just as one can accept or decline other metaphysical
sayings that cannot be ascertain with any type of experiment or
proven with any kind of logic. It is solemnly about faith.
The fact that in our actions is an element of free will making, and
therefore we - not only in philosophy, but also in reality - have a
moral responsibility for these actions, is therefore also a clear ques15

tion about faith, and due to this we must note that the moral - the
real existence of good and evil - generally speaking is a faith. And
that this faith has suffered major setbacks in the past centuries, we
can observe by studying the progress in our penal systems that from
starting point took their cue from a moral condemnation of the
"criminals", now more possible regards these as "victims" for their
hereditary traits and a horrible social milieu. Whether or not this
development has meant an improvement or worsening in our administration of justice shall not be part of a discussion in this respect.
It must be noted, that it is not to any large extent the theological
forms of determination doctrine, which have had an influence on
the mentality that characterizes our timeline, but rather the socalled science. The more cultivated we have become to accept the
existence of inner psychological "instincts" and by their determinations of human behavior, the less we have initiated to distinguish
between the good and the evil herein. Certainly there is, just like
old times, in the present, an understanding that certain human actions do harm to others and that definite acts do good. No one can
deny that there is a difference between torturing a human and to
heal one. However, that the one who are torturing and the one who
are healing should also have a moral responsibility for their own
actions and that those actions should be described in objective moral categories, are nobody understanding. Few people, today, would
certainly not acknowledge that they support a deterministic understanding of the moral, but on the other hand, they would not believe
that there are actions that a man alone can bear the moral responsibility for having performed. Determinism and voluntarism is therefore - even today - also in conflict with each other, but the weight
of public consciousness has slipped from the latter and is moving
towards the first mentioned. The understanding of the moral exist,
but many believe that the categories on which they are based upon,
only are wholly subjective, and what is most suitable for one, does
not necessarily be outstanding for another. Everyone have their
own taste, everybody have their opinions, and nothing is in itself
more near the truth than the other.
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3. LUTHERANISM IN DENMARK
1. Introduction
In Denmark, Lutheranism a state religion, the sense that in our constitution stipulates that the state must "support the Evangelical Lutheran Church," which the Danish politicians means that all state
news coverage, the state-run education system and the annual
budget appropriations all of which are arranged so that one seeks to
preserve the Danish supporting the Lutheran church. And so far we
have managed to do so, because 85% of Danes are members and
pay the subscription of the treasure of this church, which they also
let their children baptized in, and further let it provide a framework
for life's big events - confirmation, marriage and burial.
It is sometimes argued that it makes no sense to discuss religion,
because in the end it is all about "faith, and not something that can
be proved or disproved." Therefore, it is not the intention at this
scripture to try to discuss or to "disprove" Lutheranism. The aim is
to critically examine the content of this religion and what consequences it has for our country and its culture. It is about seeing the
Lutheran religion in a different way than as presented in the media,
namely by its own founder (Martin Luther) and his followers in
Danish subject of theology presents it.
The Danes usually connect the Lutheran Church with the belief that
there is a direct relationship between God and man, and belief that
one is free to follow his own conscience. Few realize that precisely
these performances are in direct conflict with the basic Lutheran
theology, and that it does not contain any importance. The majority
of the Danish national church is in fact based on the special
Grundtvigian faith, which is in essential areas quite different from
the classic Lutheran. This paper is not about Grundtvigianism, but
Lutheranism, including the theology and view of human nature
which - when one goes to the core – is what separates the Scandi17

navians from the majority of the other Europeans who are known to
be Catholics.
A critical analysis of Lutheranism is linked closely to the debate
which for several years has been waged in our country about what
the so-called "Danish identity" consists of. It is of the present writer's opinion that such a uniform Danish identity does not exist, but
it does not mean that Lutheranism has had a profound influence on
the Danish government and on the part of the Danish culture, and
that is what we need to look at. The Danes are namely a divided
group of people, and a common approach to life or an idea about
religion and morality does not exist. We share the same language
and the identical royal regent and government, but we do not have
the same values ??or the same attitude towards life. The fact that
only one dominant state-controlled church in Denmark exist, does
not imply that there is a creedal identity between its members, but
only to the majority of Danes do not care and prefer the informal
tradition-based community where none shall make them accountable for their personal faith. But the parts of this church who have
formulated their own opinions (Epoch, Inner Mission and
Grundtvigians), is so diverse that it can be predicted with certainty,
that there would be a split, if it was not the power of state, which
had undertaken the task by holding the structure together, and if it
was not the queen - the Danish national focal point - there was this
church's formal leader.
Since there does no exist a homogeneous Danish culture, it is therefore characterized by Lutheranism, which I below give not a characteristic of Danish mentality in general, but only the essential aspects of this. In reality it is only a small part of the Danes, who - in
the true sense - can be called Lutherans and whose attitude to life
can be seen as an expression of the Lutheran theology. The vast
majority have not only one source of inspiration for their attitudes,
but many. They are influenced by Grundtvigianism, humanism,
atheism and Buddhism. First and foremost, however, they are agnostics, and do not have a fixed ideology or religious belief which
they base their lives on.
18

Generally few Danes dislikes to be boxed in with a particular religion, and they are afraid to commit themselves in terms of denomination in respect to faith. Their own definition of faith is generally
summed up by all that they do not believe in. They know that they
are not Catholics and non-Muslims. But what they actually are is
often unclear. It is therefore my hope that a - in a Danish context quite unusual paper as presented, wherein Lutheranism critically is
analyzed may be contributing to that more Danes will get the courage to take their faith seriously. I am quite aware of that a critical
review of Lutheranism will arouse anger. Just the fact that there are
thousands of people in this country, whose job is to communicate
the Lutheran faith to others, will ensure me massive resistance. So I
do not expect that this text should be widely adopted, but the fact
that it is written, I see as valuable. We are namely all influenced by
Lutheranism, but like it are hard for a fish to understand what water
is, and then it is also difficult for people who have lived their whole
lives in a Lutheran-based culture, to understand what the content of
this is. It can only be done by comparing it with something else,
and since we do not hereafter have to deal with comparisons between one or several countries - or reflections on which national
culture is "best" - then the description of Lutheranism must stand
out as a criticism. Whether the criticism is justified or not, each
reader must decide for themselves, but I do not hope that somebody
will deny that it is justified.

2. Determinism and demonization
The starting point for Martin Luther’s entire faith was the belief
that man has no free will, and that all human actions are expressions of evil. In his treatise on "The enslaved Will", he wrote:
"Therefore, human’s freedom of free will is to choose no
existence except as a slave to sin, death and Satan, man will
accomplish nothing, and it is also not able to accomplish
anything or even to strive for nothing but evil things." Man has
in itself "only hatred of the good and the desire for evil," and
19

therefore it is - by its own nature - always against God's
will. Luther concluded therefore that "you can only sin, even
how you'll carry along." (1)
There is no need to quote further, to emphasize the main point in
the Lutheran thinking that recurs in everything the Lutheranism’s
founder writes. How he came to this human perception, is not important for our business in this paper, so I will not waste the reader's time with additional quotes. If in doubt, you can even read the
quoted paper where the Lutheran human image is made so clear
that no one can misunderstand it. Man is evil and it has no free will,
is the main thing. That there may be some logical contradiction between asserting that man - on the one hand - does not have free
will, and at the same time do evil, some might wonder. But for Luther this was the basic facts of the Christian faith, and we should
not discuss their relationship further. Theology can, as you know,
not always be explained in rationally manner.

3. Ethics
When people always do evil, then it is obviously pointless to speculate about ethics and morality, because such assumptions implies
that there is a difference between good and evil. Lutheran theologians, for example K.E. Løgstrup, therefore rejects
"that there can be given a special Christian morality, which
advises on human life many areas" and asserts that "no human
action in itself is good or be it" (N.H. Søe).
At times the criticism of the moral is sharpened further, by quoting
for example P.G. Lindhardt, who claimed that God - if he exists - in
fact cares more of the sinner than the person who follows the teachings of Christ, because he
"is good against evil and ungrateful, and only towards them."
Furthermore professor in dogma Regin Prenter reassures its readers
20

with that the judgment does not exist, because
"Christian services do not know a thought on judgment".
That he is not even quite sure and immediately after, he writes that
"consequently
“the judgment is no moral assessment of man ... God's judgment
is a judgment not of a man's deeds, but over its person. Not
what it has done, but what it has become."
The Christian religion, as understood by Lutheranism, has as a result nothing to do with morality, and the Christian believers do not
have to worry about his own behavior in the light of God's judgment. Firstly this judgment does not exist, and secondly, God prefers the bad more than the good. If the Lutheran believers, therefore
gets moral considerations, it must only be from his interest to appear in a good light with his fellow men, since God does not care
about such things.

4. Tworegiment doctrine and obedience duty
The second distinguishing feature of the Lutheran thinking is the
tworegiment-doctrine, which ultimately is that God does not interfere in the world that people live in, and therefore we have to make
our own rules, which in practice means that follow the rules, as the
reigning ruler - in Denmark, the Danish parliament and the Queen has defined. Luther explains his doctrine thus:
"Therefore God created two regiments, the spiritual and
through the Holy Spirit makes people Christians and pious
under Christ and the secular as restraining the non-Christians
and evil, so they in the furthers respect must keep the peace and
order, against their will "
due to

21

" since the world is evil and nearly one out of a thousand is
really a Christian, if men were not put to the sword, would
attack into each other."
The Lutheran state ideal is by other means authoritarian. He recommends rulers - always and without hesitation - to use the necessary means to beat the evil forces down,
"a worldly kingdom, which only serves the wrath of God
punishing the wicked and a true forerunner of hell and eternal
death, should not be merciful, but firm, strict and anger-like in
its service and deed. For its hallmark is not a rosary or a love
flower, but a drawn sword ".
Luther was noted that the gospel does not contain any political recipe, and
"for that reason teaches gospel nothing about how to organize
and exercise the secular regime, beyond that it is mandatory
that you should honor it and that one should not put against it."
The consequence of this is that a revolt against the ruling in power
is not permitted, and that the political ideal of the Lutheran faith is
the passive submission. Therefore enjoined Luther for the princes
and the faithful in general that
"if you have to act as a Christian, no prince can wage war
against his superior, aka the king and emperor or who are
otherwise his liege lord, but he should let it take, which takes.
For the authorities you must not resist by force, but only by
truth recognition ".
Lutheranism is not a church, but a state ideology. It is the religion
that the predominant use to legitimize their own power and to deprive the subject’s moral and religious legitimization for refusing to
obey. The applicable law is that which the rulers decide, and today
these rulers claim that they "represent a majority of the popula22

tion". That claim is unlikely to prove, but no one can - or dare - to
say the contrary. Lutheranism and state worship are all connected
together. When the rulers have made a decision, the people have to
follow it. Moral considerations are necessarily of a purely private
nature and did not relate to the way in which society is governed. People should, as far as possible, not control themselves because they cannot figure it out. A state law is always necessary to
ensure that evil does not have free rein. Thus this law in itself can
be vicious, nobody dares to argue about. The majority is always
right, the state is God.

5. Work ideal
With the intention of that man - accordingly to Luther's faith - can
do something morally good, is not the same as that Lutheranism
does not have an ideal of life. Precisely because Luther believed
that the secular and the spiritual regiments were separated, this ideal is however only justified by the conditions in the first of these
regiments. It is required here, as mentioned earlier, that the believer
is obedient to the authorities, but it is also important to understand
themselves as a working entity, for the good deeds, that God does
not count for anything, can very easily - admits Luther - bring joy
to almost anyway.
By doing such "good deeds" by working and N.H. Søe explains that
"whoever wants to serve God must be in his vocation, do what
his magistrates, his office and state, need and want."
The work is all - of Lutheranism - not merely a necessary wear that
one would prefer to be free of, but given a god the obligation which
can be likened to a "service." It is therefore not surprising that a
large part of modern socialism, after it has left the consistently
atheistic views, as its founder stood for, has taken an ideological
community with Lutheranism. Both ideologies reckon the notion to
work to be an ideal in itself. Danish social democratic culture and
the activation philosophy that forms the core of the Danish way of
23

fighting unemployment today (spring 2000), must of course be understood from this perspective.
The classic study of the relationship between Protestantism and
work ethic was made by the German sociologist Max Weber (18641920), who particularly interested in how the Calvinist religious
people much more than Catholics considered it to achieve wealth
and success in worldly life as a desirable aim. But as I previously
have shown, Luther also believed that man had to find his "vocation" in the condition it pastime was born into, that is, in the
work. The theological justification of Luther and Calvin was not
quite the same, but the conclusion - idealization of productive labor
- was the same.
It is therefore not surprising that the EU statistics from 1998 show
that only Danes are one of the most industrious peoples in Europe. The entire 77.5% of people in our country are working or
looking for work, and this should be compared to an EU average of
60%, or - to make it even clearer - the figure of a Catholic Spain,
where the percentage is 45. However, this should not be understood
as the Danes are more diligent than people in other European countries, but rather to the specific type of work, called "wage-earning
work", is more popular in this country than in most other places,
and to the household chores and caring for children is not considered to be real work.
Danish 'belief in the blessings of wage labor is also reported by foreign observers. A former English ambassador to Denmark writes in
his memoirs from the 1990s, that "there is in Denmark a higher degree of discipline and job satisfaction than in most other countries, I
have become acquainted with". And a former Social Democrat
(Mogens Camre) claims in one of his books even that "life requires
work." It is therefore not surprising that Denmark is the first country in Europe where you have banned unemployment and introduced obligatory "activation" of all unemployed and how this philosophy - of the leading politicians - be prepared not only as a way
to create "employment", but also as a charitable deed of the Danish
24

government in relation to the poor unemployed, as you suppose
otherwise would not be able to control their own lives or to find
content in life. The fact that you should be able to use our time and
to do some good for themselves and others, even if you are not in
paid work, therefore rejected by the Danish politicians who like to
use coercive means to promote and impose other their - ultimately religiously-based life ideals.

6. State culture and patronization
In Lutheranism it has replaced the previous authority of the pope
with the king and the state power of authority. Everything that
comes from the state is "good" and "fair"; most people think state
power is our protection against anarchy and the strongest right”.
Hence in the Scandinavian countries built up a form of government
based on the fact that approximately 60% of all income paid to the
state in taxes. This gives the state an unprecedented power that the
state rulers, politicians, think they have the right to apply to it as the
political majority now decides. The view that the Scandinavians
have on the state, probably has some correlation with the fact that
in the Lutheran auspices considers man as being evil, and that,
therefore, will have reason to believe that there is a need for an
overarching body to regulate people's relationship to each other, so
this evil should not run wild.
The characteristic of the Danish state of power and its relationship
to society are therefore the patronize Semitism. Because everyone
has the same queen, hence they must also have the same church and
be subordinated to the same laws. The idea that the more you legislate, the better and more justifying society becomes, is clearly part
of the common ideological luggage from politicians at Christiansborg. And there are no limits to what should be regulated: the labor
market, professions, education, relationships between men and
women, child pedagogy, schools, jobs, housing, traffic, environment, radio, television, theater, film, culture, church and military.
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As a principle there is no area of human life of which politicians
steer away from. Many talk about freedom, but nobody wants it introduced, because you agree that if people were given freedom,
they would not be able to manage it. Mankind is, as Luther taught,
basically an evil and selfish creature, so it's best to let others control
and regulate its life as much as possible.
It should be noted that in these conditions there is no difference between the so-called left and right parties. Everyone thinks they have
the right to make decisions on behalf of the citizens, and the difference between them is only the areas given priority when the machine of law gets to work. So there is an agreement on the basics,
and the question is not whether we have one or the other government. One thing they agree about, is the fact never to question,
namely that the order which comes from the political majority in
rule, should be better than the one which would be obtained if people could decide for themselves. Power defends of course itself, as
it always has done, but what is special for our country, is religion,
which power makes use of and therefore try to maintain and propagate through the ideological state apparatus, namely schools, the
media and the Lutheran churches.

7. Victim-attitudes and the culture of complaint
The fact that almost all parts of the Danish public and private life is
lived by political legislation taken into account, makes the tendency
to consider itself free of personal responsibility for its life, must
necessarily be greater than in less paternalistic forms of society in
other countries. Victim attitudes must necessarily have better basis
to thrive in a situation where others decide what ones should do,
than in a situation where you can decide for yourself, even if these
"others" are chosen by the democratic majority in a referendum. The outcome of this is the culture of complaint.
Just as there are rules about what you can and cannot in all aspects
of an individual’s life, there is always a governmental body, you
can complain to if you are unhappy with the decisions made by the
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authorities and others on behalf of your life. And if one single
complaint is not successful, there is always a higher court, which
you can appeal to. The basics of the complaint mechanism are that
everybody complains against other equal minded or others who are
superior to them. Citizens complain of other citizens and politicians, politicians complain about other politicians, customers complain of manufacturers, producers of other manufacturers, companies complain about the state, students complain about teachers, institutional users of the staff, the staff of their superiors, spouses
complain about each other, children complain about their parents
etc. etc.
The whole procedure to complain, to express why you think that
you have been mistreated in relation to others, and some law paragraph has not been esteemed, is in itself a time-consuming, but - for
many people - meaningful piece of work. Perhaps it does not always pay to complain, but it acts like a vent to one's personalized
anger, and when you have complained without success, then you
have certainly proven that you cannot be responsible for the way
things are managed. As a result hereof you are just as liable as anyone else, because the official is only doing what his superior has
ordered him to do and the superior only act after what the politicians have determined.
Politicians in Denmark are also without any responsibility, because
they only do what they are being forced to do in respect to cooperation and adjustment. No law is constructed by only one party, but of
all the respective parties. The person who is really responsible for
the particular law is very hard to say. If there is something wrong, it
is usually because the others have had a say, or because you have
not had enough time, enough money, enough knowledge etc. In fact
there is only one responsible legislature in the country and it is our
queen who alone signs the laws that apply, and who have no other
to give the responsibility to. But she obviously thinks that she is
just doing what the parliament’s majority have asked her to do, so
she probably does not have a personal responsibility, even though
she personally signed the act of law.
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8. The positivist jurisprudence
The remaining aspect of guardianship state power is its jurisprudence. In order to make the rulers enacted incontestable has - in the
context of the Lutheran theology - developed the legal thinking,
which in the literature is called the "positivist jurisprudence". The
peculiarity of this philosophy, which in Denmark is a mandatory
element of legal education (Alf Ross), is that the judiciary should
not make decisions based on what is morally right or wrong, but
only from what is written in the laws, the politicians have adopted,
and what these politicians' intentions have been. Law and morality
are thus separated, it is only about power.
The positivist jurisprudence means that when a judge is to judge in
a court case, he does not take into account the moral content of the
offense committed and the injury suffered by the victim. It is for
the judge alone to find out what the legislative politicians once
meant by the law which he must judge by. Whether the law is good
or bad, rational or irrational is not pertinent. It's only about to effectuate the will of the political majority, in cooperation with the
Queen, which has been expressed.
This jurisprudence has the advantage that it never questions the
power itself. Everything which is decided is equally good regardless of how it works, and no judge has the right to judge differently
than the way the law and the positively given "legal sources" makes
it possible. Herein all previous judgments, transcripts from parliament, custom and publicly available information can be involved. Nevertheless, there is just one thing that must not be involved, and that is morale. Law and morality has nothing to do with
each other, it is the positivist jurisprudence’s ground maxim. That
is the reason why it is as useable as a basis for the guardianship
state’s exercise of power, this will never be challenged. No law is
either good or bad as all laws are equal and - basically - infallible.
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9. Subjectivism and the new religions
The Lutheran theology is subjectively. For Luther, it is
"only the heart's trust and faith that manifests God and
idol.”(21)
God's existence is not something objective; God exists only in our
minds. This gets modern Danish Lutheran theologians to believe in
that God's own being - if God exists at all - is dependent on man's
faith, for
"God of creation is a hidden majesty"
and
"an objective neutral doctrine about the attributes of God is not
possible".
P.G. Lindhardt postulates, therefore, that
"if faith is truthful, then is your God, and vice versa."
God is therefore nothing other than what people thinks about
him. In essence he does not even exist; on the other hand, we cannot have the knowledge of such an existence. God exists, therefore,
only for "the faith", and rather that than he - as the Bible says - has
created man in his image, it is man himself in his own image, that
have created him. Therefore God only exists in our imagination,
and God's creation, the world we live in, is also the result of our
subjective perceptions. What we experience as being beautiful, ugly, good or evil, are thus only an expression of our own subjective
beliefs, and no truth can exist independently of these. One is not
truer than the other, and the decision whether one proposition contains a higher validity than the other must therefore only be based
on conventions, or - as the case is today - on majority’s decision.

29

This philosophy was significantly developed by the German
Protestant philosopher Kant (1724-1804), who claimed that there
was an unbridgeable gap in the world as it was "an sich", and the
way in which man experienced this world "für sich". All knowledge
was therefore only subjectively valid, and when it was about metaphysical questions, ethics, morality and aesthetics, man could not
do otherwise than to rely on his own faith and his own performances. The distinction between the subjective and the objective was insurmountable and the realization of an existing reality was impossible. The Christian faith was thus - in the end - nothing but a cultural phenomenon, as one might say very nicely about, but which
did not provide any definitive truth.
Subjectivism, that the Lutheran Church “know” nothing, but only
"believe" in one or the either, opens up a range of other faiths,
which enters where Christianity could have played a role, but do
not. First of all, it is about the so-called New Age religions and further on psychology, which I also in this respect will take the privilege to characterize as an ideology with similar religious properties. People seek the explanation of what befalls them in life, and
they want to have a hope of righteousness, and of a higher truth
than they encounter here in life. And not but least, they want to
have a hope of a life after this one.
The Lutheran religion as communicated by the Danish state church,
cannot meet these requirements, and therefore it is a fact that this
church, although formally, with the majority of the population as
members, cannot effectively meet these people's religious
needs. An international study from 1982 showed that the Danes are
one of the people in Europe, for whom the religion play the smallest part, and therefore also one of the people that least goes to
church. Less than 5% of the national church members attend church
regularly, but it is exactly due to the part of the Lutheran doctrine
that explicates that the church is "everywhere" and that all baptized
are priests, thus is this - in a Lutheran sense - not a theological
problem. But it is a problem for the people who have religious
needs, and therefore - if they do not want to convert to Catholic or
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Islamic faith - are referred to seek those covered in the so-called
free churches (Pentecostals and others) as well as in various New
Age milieus.
The most common form of faith for modern man, is however psychology. In this doctrine man is regarded as being controlled by its
own internal drives and the external milieu in which he grew up
and currently lives in. Here, there is no God, who calls man to act
in one way or another, and brings - in principle - no moral considerations on human behavior. Psychology does not, like Lutheranism, distinguish between good or evil actions, and what you care
about is first and foremost how to teach the individual to have more
achievement through his behavior. It is about learning to "communicate", "sell themselves" and ”express your feelings" and to
progress in work and love life. The Lutheran doctrine on the world
of God and man is separated (regiment doctrine) fits perfectly the
world view of psychology. Here is man guided by his "subconscious" drives and by his need for sex, food, social security, prestige, etc. Man is thus understood as a machine guided by social and
biological determinants, which depends on these in such an extent
that one can hardly speak of a true free will. Here too, psychology
is similar to Lutheranism. You do not interpret man's actions in
moral terms, but in functional. What leads one and other behavior,
and how you can change it so that it leads to something better? Everything seen from the personal viewpoint from an individual, and all without regard to the fact that there may be areas of human life where - morally speaking - it should refrain from seeking
its own needs and instead should focus on the others, whose lives
are affected in one way or another by these actions.
The best way of illustrated this is in fact the debate on abortion,
which, from a psychological point of view singularly is about
whether the aborting mother feels discomfort or morally challenged
by taking her own child's life, while from a Christian and moral
point of view is about whether a powerful human can allow himself
to take a helpless person's life, if this is for personal relief or favor
of the former.
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In other words, Lutheranism and psychology complement each other. Where the former has set itself the task of creating a metaphysical framework for understanding the human conditions, the latter
has chosen to concentrate on how to solve everyday problems in
life. Both belief systems reject the moral as being nothing more
than a subjective feeling at the individual. It is therefore primarily
about living life in such a way that one becomes successful, gets
the correct job, the right boyfriend and the genuine children. A
good life is a life where you get your own will, not a life of sacrificing your own will for the sake of others. The two beliefs systems
are both working to sweeten the human condition and to help their
followers to overcome any guilt. One does this by asserting that all
guilt is removed from man's shoulders through Jesus’ death on the
cross, and the other by telling that everything done in an evil manner is caused by an unhappy childhood, an unfortunate background,
wrong friends, unaccountable institutions and a bad society.

10. Aesthetics
Every religion has its own works of art, which reflects the content
of the faith, and is also common to Lutheranism. The reformation
in Denmark is depicted in church art, and it is common knowledge
that a large part of the ecclesiastical decoration - including the murals - was destroyed in the years after the Reformation. A part of
this aesthetic renewal (purification) of the churches took place immediately following the change in religion, because the king invited
Luther’s employee Buggenhagen to Denmark, where his task was
to help eliminate Catholic relics and images of saints. And also in
the 1800s there was an important "modernization" of the Danish
churches, which in an increased extent should make them appear as
lecture halls for the sessions of Lutheran sermons.
A closer examination of the Reformation’s effect on the ecclesiastical aesthetics is beyond the scope of the present paper and interested parties should refer to the extensive historical literature on this
topic elsewhere. The characteristic of the aesthetic development of
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the church after the Reformation, as most of you know, have been
the progress away from the motive picture, the colorful, saint worship and mysticism. The ideal has been the empty hall where the
congregation could concentrate on the pastor's sermon. Faith is not
to deal with good and evil, and therefore a visit to the church
should do not evoke any emotions. The truth of faith is not absolute, and therefore the Christian narrative should not be reproduced
straightforwardly. There are usually rather hints and abstract paintings than art that realistically reproduces the events that the Christian faith is based on. The belief has become subjective, and anybody can put anything in it what he likes, and one can have just as
much right as the other, for everyone's become priests and thus
have the same authority as interpreters of the Christian message.

* Recent trends in the Lutheran art
In the following we will move out of the church and look at the
characteristics of modern Danish-Lutheran aesthetics. It is often
said that borders between the Christian confessions today is less
jagged than they were before. But despite this, there is just as much
today as in the past differences between the arts that originates
from the Scandinavian-Lutheran tradition and the uprising of other
religious traditions, including the European dominant Catholicism. Therefore, one could also, as late as 1999, find that at the
Royal Danish Academy of Fine Arts held a long series of lectures,
intended for academy students. The theme was "Lutheranism and
art", and a number of Lutheran theologians were here invited to lecture on how in our country the dominant religious path could and
should express them in art. The myth that modern art is nonreligious were on this occasion thoroughly refuted, although the
forms that this religion / art expresses itself in, of course, are different than they used to be.
To identify Lutheranism with modernism in general is a simplification. The term "modernism" is generic term for a variety of experimental art forms that have emerged in the 1900s. It was here for a
breakdown of the traditional motive image, which to some extent
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was replaced by the photograph, and a turn toward the conceptual,
the provocative and the activist. Marcel Duchamp, Joseph Beuys,
Piero Manzoni and Andy Warhol are some of the names that represent this new way of thinking. Several of these artists were born
and raised in Catholic environments, so there is no reason to argue
that modernism as such would be merely a Protestant or Lutheran
cultural expression. When you still can argue that there is a special
relationship between Lutheranism and modernism, it is because
they both - though for different reasons - has a critical relation to
the motive picture and to some extent rejects the view of art that
looks this as a way to beautify the world and educate people to
achieve a higher moral level.
In Danish contemporary art, it is people like Christian Lemmerz,
Frans Kannik, Bo Thobo- Carlsen, Jørgen Michaelsen and Peter
Lang, which best represents the modern Lutheran aesthetics, and
the fact that several of these could be heard as presenters at the
aforementioned lecture series on Lutheran art, shows that the relationship between religion and art is either unconscious or unspoken. But how does the Lutherans then express themselves in the
modern Danish state-supported art? What characterizes the artists
who trained at the Danish Art Academy, enjoying the recognition
of the Danish art foundations and cultural institutions?
* Intellectualism
The Lutheran religion is rather based on the intellect than emotions. The path to God goes through theoretical Bible studies and
the word of God comes to the believers in the pastor's sermon. Everything goes through the mind, and this part of the human
body therefore plays the dominant role of the Lutheran religion.
In art this is reflected in an intellectualism, which is connected to
the Lutheran of art. The Danish Art Academy is therefore not primarily a production of art, but rather an academic learning center
for theories of art. And it is important to mention theories in the
plural, as one of the basic assumptions in Lutheranism, as previous34

ly shown, is that nothing can be known as it is, and that objective
truth - if it exists - is hidden to the human mind. This means that
there is ample opportunity to discuss the infinite number of different points of view; one can have on art and art production. It being
an artist is, in this context, to study art philosophy and theory, so
that later can produce works that one can argue have artistic qualities. Such qualities one must not expect will be visible to the general public, and decisions on what is "real" art in Denmark, is therefore also decided by governmental arranged committees whose majority consists of academy educated artists trained in the Lutheran
philosophy, notwithstanding they do not consider themselves or
make themselves known as such.
One of the Lutheran art's most passionate advocates, and - unlike
most others - someone who acknowledges his religious starting
point, is Jørgen Michaelsen. In this artist's works faith is reflected
by the respective work’s minimalistic way. It may consist of a pair
of matchboxes on a table, a cross on a wall or a purchased plastic
thermometer. On the other hand, the theory on the work is extensive, which the artist ensures by himself by producing it. There are
text manuals of several hundred pages and hour-long lectures,
where the artist explains his views on aesthetics problems. Jørgen
Michaelsen is – in no coincidence - one of the most frequently used
lecturers at the academy, and he sits on the board of the State exhibition building in Christianshavn. He is just one of many examples
of the intellectualism, which is characteristic of Lutheran art. It is
not about to create joy, but rather to mystify, and the route is not
through the image, but through the text, the book, the lecture and
the ever expanding number of new "theories" about what art can be,
and what role it can play, in an evil world, inhabited by people who
do not have free will, but - despite this – are looking and looking,
without being able to find an answer.
* Demonism
Another recurring characteristic of the Lutheran art is demonism,
which is the human image that artworks seek to convey. Men are
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stupid, callous, perverted, lonely, and horny and moneymakers. Women are oppressed, underpaid, weary and abused. Sin is
overall, and art in itself is part of the sinful world, whose art is
aimed at the fallen man without being able to give it hope other
than to acknowledge the misery as it is in.
Concrete examples of how this human image manifests itself we
find in Peter Lang, Michael Kvium and Edward Munch. In their
own way they tell, in video or painting, the history of fallen man,
who has no hope of finding good in this world. They see themselves as realists that depict reality as it is, but what they do is nothing other than what, like all other artists do, namely to interpret this
reality. And you can not accuse them of falsifying, because the
world is the way that you perceive it. If the Lutheran human picture
is true, then art necessarily try to reproduce this misery with another term than what is found in the Lutheran Bible reading. But there
are always inherent contradictions in this art, because if man is so
evil and deluded which artworks pretend, then it must also apply to
the artist who produced them. But if things are so sad that the artist
claims, why does he even manufacture his works? Is it because he,
inexplicably, is able to overcome the stunning and self illusion, and
thus be able to tell us the truth? Or is it because he uses the misanthropic expression as a way to promote himself in order - after all to raise his own person slightly above the predominant misery? The
last of these options is probably the most likely, but if we accept
this, then we have also said that the Lutheran artists are weak in
their faith. They do not trust what they are trying to convey.
* Stilism
The last feature of the modern Lutheran inspiring aesthetics are not
related to the actual art, but to the aesthetic content in the consumer
goods, which are characterized by what is colloquially called
"Scandinavian design". It is about the aesthetic trend, design of
physical products, which are characterized by visual simplicity,
straight lines, and monochrome colored light, dark or shiny surfaces.
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Bang & Olufsen products are good examples of this design, when
used in industrial products, and the Black Diamond (the New Royal
Library) is a good example of how it looks when it is used in construction and architecture.
Two characteristics of this design are the straight line and the empty, colorless surface. The two elements complement each other and
add up to an impression that the product is designed with the purpose of not having to be pleasing to the eye, but only as an image of
human engineering and ideological emptiness. Neither, the straight
line or the blank surface occurs, as is known, in nature. Both are intellectual constructs created by the abstract thinking man.
When you can afford to connect this distinctive design with the Lutheran religion, it is of course due to the colorless, uniform and
simplified design. Just as Luther claimed that no moral differences
were in the world, there are also in this design no differences. When there is no light for the evil human according to Luther, there are no colors in this design. When in the Lutheran ethics
there is no reason to get upset about something (because everything
ultimately does not matter), there is in this design nothing to get
upset about, because everything is so black, so clean, so manageable and so simplified.
So this is the basic Lutheran assertion about the world’s emptiness
that connects faith with the Scandinavian design. Where Goethe
taught us that
"God has never made a beeline"
so claims the Scandinavian design that everything we have access
to in this world is precisely these straight lines, showing that God is
absent. He lives in his own regiment, and no human beautification
art can bring us closer to his kingdom. Here - in this world - there is
only one, namely what is the very essence of both the Lutheran
theology as the Scandinavian design, namely death and boredom,
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and the certain knowledge that no human effort can clear any of
them out of the way. The colors in this design are - hardly a coincidence - the same as the Lutheran pastors’ use in their clothing:
white and black. White for the God whom we only know from a
book, and black for the people that we are forced to surround us
with: the others.

11. The enemy picture
Lutheranism in Denmark has many different forms of expression
that are contradictory to each other, and which are based on various
theological interpretations of the Lutheran message. Common fo0r
these fractions is, that because you are saved by "faith alone",
there's no reason to go to church or to receive the sacraments, and
when this faith rejects all forms of "deed justice", then there's no
particular moral common feature of the supporters of the Lutheran
faith.
This could get one to believe that Lutheranism had not a shared
point beyond that referred to Martin Luther as a great source of inspiration, but it is not true. The common feature to all in Lutheranism is its enemy depiction, which is probably the only point in this
religion, where - it broadly seen - has untouched taken over Luther's own thoughts. I am not in this respect thinking about his attitude to Jews and Muslims or the other Protestant sects, but only on
his attitude to the church that he himself came from, namely the
Catholic. For Luther this church was
"the origin of all heresy",
its leader - the Pope - identical to the "Antichrist" and its members
"Pope Sycophants". Today, these concepts are usually not in use,
when the Lutheran Church characterizes the Catholic religion, but
the clear rejection of the form and content of this is there not the
slightest doubt about. Lutheranism is first and foremost a form of
Protestantism, the sense that they define themselves negatively in
relation to Catholicism. This is an act of protest.
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Lutherans is mainly defined by what they are not: the Catholics and
this ground maxim in the Lutheran faith - its enemy depiction - is
what first and with greatest force are taught to children and others
who need to understand the Lutheran creed. All Danish children
and adults, no matter how little they are familiar with Christian
faith, therefore know the Lutheran parody of the Catholic doctrine
of indulgences, which are summed up in the phrase:
"when the money in the box clings, the souls out of purgatory
springs."
For the average Lutheran this is a sufficient summary of the content
of the Catholic religion, whatever one might think of Lutheranism,
it is at least better than this. First of all, one is defined by what one
is not, and what one rejects. It is therefore important to continue to
show that it is contrary to Catholicism and the Danish National
Church rejection of both the Porvoo declaration as a Joint Declaration on justification doctrine can be seen in this context. It is better
to say "no" once more than once too little, and a number of Lutheran theologians and priests have also made the fight against the European Union to a central point in their efforts to defend Lutheranism. A Lutheran theologian justify this by saying that "despite the
friendly cooperation which Catholicism now after II. Vatican
Council shows Rome's dogma remained much the same as they
were at the time of Luther." Which of "Rome's dogmas" he talked
about, is not mentioned by the theologian, because everyone knows
what he means. The idea is to "reject any communion with this
Church" because you "cannot have ecclesial communion with the
guarantee and security Christianity who have openly condemned
the belief that seek certainty only in the gospel power to convince
the heart." Yes, this is how the Lutheran theologians speaks about
the faith, which representing 60-70 % of Europe's population, and
therefore it is not difficult to understand that one must be skeptical
of the efforts of the large countries with Catholic majorities are doing to create a united Europe. For if this company is to be democratic, who is afterwards to decide? Any Lutheran can imagine the
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answer, and here is the instinctive fear of being influenced by the
church that Martin Luther in his youth praised so highly, switched
on. And the answer is a foregone conclusion, it is no.

12. National romanticism
The link between national romance and Lutheranism is indirect and
full of contradictions. On one hand, there is a contradiction between
Lutheranism’s negative picture of the evils of the world and national romanticism’s praises of the national virtues and customs. On the
other hand, there is - despite this - the link that without Lutheranism's degradation of the international church created culture, and
thereof the following strengthening of the nation states, thus national romanticism would not have been possible at all. The hallmark of this ideology, which emerged in Denmark in the early
1800s, is what are highlighting those special qualities, which they
believe exists in the national language, nature, governance, and
popular culture. This emphasis on national qualities does not necessarily lead to contempt of other countries' cultures, but it is hard to
avoid.
The classic Danish national romanticism we know for example
from Hans Christian Andersen's poem from 1850:
In Denmark I was born, 'tis there my home is,
from there my roots, and there my world extend.
You Danish tongue, as soft as Mother's voice is,
with you my heartbeats O so sweetly blend.
You windswept Danish strand,
where ancient chieftain's barrow
Strands close to apple orchard, hop and mallow,
it’s you I love - Denmark, my native land!
We also know it from Grundtvig in connection with the war in
1864 could draw attention to "the strange similarity between the
small Danish people and Jesus Christ’s people and kingdom", and
otherwise devoted most of his life to poetry that had make him fa40

mous as Danish interest advocacy rather than anyone. No one has
greater power helped shape the Danes image of themselves and
their culture, and when the pop group Shu-Bi-Dua in their 90's hit
sings:
There are other people than those who are Danish
They live in caves and fight all day.
We have equally never done that.
The warmer countries are bullshit
It must not only be humorous. The fact is that the Danes see themselves in the new Europe, which they want to be part of, but as they
fear being affected by. Social Democrat Svend Auken has been
able to secure his re-election by telling voters that the creation of
Danish society is "the whole world’s role model", and although it
will be hard to get this naivety confirmed from foreign sources,
then it is fully sufficient for lots of naive Danish voters, and it is of
course on these terms one has to understand why the Danes chose
to vote no to the Euro on the date 28.9.2000. It was not about the
euro qualities and possibilities, but about Danish fear of being influenced and changed by the other European nations. Many voters,
who consider Danish to be best, do not want to be with the "Euro
land", which is why we had to isolate ourselves from the morally
inferior nations in Europe and thereby avoid being affected and
risking change. As some of the most active forces in the fight for
Danish isolationism could find a number of Lutheran pastors (Ulla
Sandbæk, Søren Krarup, etc.), which did not conceal that the fight
against the European Community was also a fight for the preservation of the special Danish state church system and the privileges enjoyed by the Lutheran pastors and bishops have in relation to other
religious leaders. Danish Lutheranism and the fight against the EU
are all together coherent. Lutherans feel threatened by the European
countries and their moral ideals, and there might be a doubtless reason for this.
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13. Threats to Lutheranism
Once upon a time all Danes shared the same religion. The Reformation led admittedly a shift from Catholic to Lutheran Christianity, but it did not change the fact that there was only one religion in
the country. Previously, everyone were Catholics, but now became
Protestants. Presumably, the vast majority did not know much
about what the difference was.
This homogeneity, the Danish writers and politicians always expressed joy over, and it is therefore a cultural change with major
problems that are going on in these years as the number of Muslims
is increasing. Today there are at least 150,000 Muslims in the country, and the number will rise on family reunification and the high
birth rate. Over the next 20 years, the number of Muslims living according to experts - comes to represent 14 % of the country's
population, and Mogens Camre predicting that
"there will in Denmark be created a parallel society with
different norms and values"
has already come true. Still, this "parallel society" (culture segment
was probably a better word) is not strong enough to assert themselves politically, but it is only a matter of time.
What Lutheranism’s defenders are afraid of is maybe not so much
that there could be a Muslim majority in Denmark, it is not indicated. It is more about the Danish state church system that you may
have reason to believe will be exposed to criticism from the Muslim side. Catholics, Baptists and other religious minorities in the
country have for years criticized this system, but as these groups
are small and subdued, it has not produced any results. The argument from people on the ecclesiastical side has always been that
when the majority of the population subscribed to one particular
church, so it was only fair that this church also had a legal and economic special status in Denmark. All children must thus be registered in the National Church records, the National Church bishops
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and priests are paid all or partly on the Finance Act, and statecontrolled media and educational institutions have a duty to support
this religion, which you do by providing information on it, and not
on others.
The requirement of a secularization of the Danish state power, i.e. a
removal of the Lutheran Church constitutional prerogatives, is a
possibility likely to increase in strength. The religious minorities in
Denmark is increasing, and the introduction of the European human
rights as a moral basis for the European Union will help to increase
the pressure on Danish politicians for a change. Sweden has taken
the lead since from the year of 2000 has repealed the Swedish state
church system. Then it must also be possible in Denmark.
What threatens the Lutheran Church is basically internationalization. The fact that people move across borders, the law becomes increasingly international, the economy, media, internet, education
and defense are increasingly becoming phenomena that works
across national borders, which makes the national controlling increasingly ineffective. The national state’s importance deteriorates,
and religions that alone could maintain their power by virtue of national state power will correspondingly have impaired their influence.
The former British European Commissioner Christopher Tugendhat
once said about Denmark's accession to the EEC in 1972:
"Denmark only went into the EC because when Britain did,
both of its major trading partners - West Germany is the other be members, and so it could not afford to stay outside. The
country's position has always been determined by the outer
self-interest and is always characterized by a minimalist view
of what has to do with Europe and the EC."
The consequences of our commitment to this collaboration, however, have been great. Today, they who possess an understand of this,
argue that the majority of the laws which are decided in our parlia43

ment, to some extent are affected by the EU and about 10 % of
these laws are direct implementations of decisions taken in the
EU. The gap between what we should decide in Denmark and what
is settled in the EU is with other words beginning to disappear and
thus also a part of Denmark’s own rights, insofar as it expresses itself in our laws. Denmark is becoming a part of a new European
federal state, and the development goes faster than many expected.
The fear of this development is high among supporters of nationalism, and Søren Krarup has expressed this fear of
"a return to Europe before the Reformation, to the one and only
holy Catholic Europe".
And Krarup is right. Surely the development of the European Union does not lead to a return to the same kind of faith, as we know
from the European Middle Ages, but it leads to integration of the
European countries, not only in a economically, but also culturally,
manner. The for the European Union fundamental ideas on human
right, is nothing but a restatement of the humanity of the Catholic
theologian Thomas Aquinas formulated in the 1200s. Humans
have, simply because of its humanity, fundamental freedoms that
should not be justified on any particular religion, but only in the
fact that man exists. This belief is the basis of modern European
culture and the values that the European community is based on today and is going to build on in the future. It is about creating a pluralistic Europe where everyone has the same rights to both freedom
and social security. No one shall be able to realize their own freedom by taking the corresponding freedom from others, and religious regimentation and government control is therefore not in
harmony with this development. The majority of European states is
therefore based on a secular state’s opinion and does not interfere
in which religion their citizens will convert to. Everyone is entitled
to choose, and no religion is - by the state - placed better than others. Not even if they constitute a large majority of the population.
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Sooner or later, this development will also be reflected in Denmark,
and you will need to detach the Lutheran church from the state, or
at least offer the same terms to other religions and confessions,
which applies to Lutheranism. But it will probably also mean that
the so-called unified “national church” in Denmark today will be
split in different directions. Pietists and grundtvigians cannot be in
the same church when this church no longer is being controlled by
a Ministry, and - ultimately - a Lutheran queen.
Ultimately, the entire Danish social structure will be changed and
Danish rulers will be forced to introduce real democracy instead of
the current existing constitutional monarchy. We have a ruler who
decides in the end, and he or she is not elected by choice. This has
the majority of Danes today nothing against, on the contrary, they
want our present Queen as a national symbol that they are proud
of. But democracy and monarchy can now only thrive badly together, and the future probably belongs to the former of these regimes. Sometime Denmark will be forced to change its form of
governance, because we cannot put ourselves outside the international cultural growth. Denmark will not only be multi-religious,
but we will also be a genuine democracy. A hereditary monarchy
with political power will not be acceptable in a world based on
democratic ideals. Here, Lutheranism’s days as state monopolized
faith in our country have spoken, and instead we will see the same
pattern, as is true in most other European countries. When Lutheranism no longer receives state monopoly, it is degraded to a number of warring sects. At the same time the great religions, Islam and
Catholicism, will be further endorsed. There is not supposed to be
Re-Catholicism, but an adaptation to the modern world, which
Danes by fare cannot stay outside. The Danes will realize that the
reluctance they for so many years have felt towards what they
thought was "Christianity" really is about Lutheranism. The ban,
which de facto is ruling today about criticizing the Lutheran faith
and against debating about the real differences between Lutheranism and European Christianity, will disappear. The Danes will be
smarter and recognize their role as part of the European community.
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4. THE LUTHERAN VIEW OF ART
Art and religion are linked such that religion's values and standards
reflected in art. This means that you cannot even understand a civilization's art and aesthetics, without understanding its religion. And
in this article the theme is the Lutheran art. The one all knows in
the Lutheran countries, but that few know is related to the religion
that these countries profess to.
The Lutheran-Protestant art is obviously differentiated, and you
cannot - from the individual artwork - say whether its creator is
from one or the other beliefs. The art created is in freedom, and
there is therefore not a directly reference between faith and art
work. But art and religion are related and just as wrong as it would
be to assert that Protestantism can only bring about a single art
form, it would be to claim that there was no correlation between
faith and art. There is, of course. But the individual artist is not always conscious of the outlook he creates his art from. He is an artist, not a cultural sociologist.
It is a fact that at the Danish Art Academy, where most Danish artists are trained, a systematic stamping of the students in the Lutheran direction is taking place by organizing seminars in Lutheran theology and inviting Lutheran theologians to come and teach the students. This theology is portrayed, however - not infrequently - as if
speaking of "Christianity" in general, and when the students do not
know any better, they believe in it. This the Danes generally do as
well. The majority of the Lutheran Protestant art is made by artists
who do not understand the ideological assumptions they work
from. They are marked by time and by the culture they live in, and
here's theology and general awareness linked so closely together
that no one can tell them apart. Thinking "Danish" is to think Lutheran. Danish art, Danish design and Danish art appreciation, has
certain unmistakable features that distinguish them from other art
and aesthetics.
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But what is the content of this conception of art? How does the Lutheran artwork look like?
1. The hostility against pictures
The first characteristic of Lutheranism is its basic artillery against
pictures. Although Lutheran theologians often try to deny it, the
truth is that the Reformation throughout Europe led to the demolition of all forms of religious art. This was also true in Denmark,
where reformers invited Luther's helper, Bugenhagen, to the country to guide them in how the Lutheran church should look
like. Relics and figures of saints were thrown out, altarpieces destroyed and murals whitewashed. All this did not happen at once,
but the process was clear and focused. The idea was that the church
should function as a lecture hall, a room intended to hear the
priest's sermon. The use of art in the church were back then - just
like today - considered to be contrary to the word religion that Lutheranism is. One must read the Bible and thus meet God. Outside
this book, he does not exist in this world (this regime), which - after
Lutheran point of view - are strictly separated from God. The art
and the images suggest that the divine should be found elsewhere
than in the holy book, considered sinful. Therefore it has to go.
2. The emptiness and the enslaved will
The Protestant art is based on Luther's worldview. After this man
has no free will, and all it does is evil. Man therefore cannot act
morally right, so there is no reason to praise this man's deeds. If
people are portrayed in the Lutheran art, it is therefore preferably
done in a distorted form, to show the vile in their nature. Edward
Monk and Michael Kvium images are a typical example of this.
Life is empty and people are evil, perverse and helpless - just as
Luther taught his followers that they were. When it comes to decorating, you are also afraid of the flashy, so it could imply a form of
holiness in creation. Just as in the Protestant sacrament’s doctrine
where there is not a real transformation of bread and wine, there is
also not a transformation of the sinful world in the Protestant
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art. However, there is a interpretation, and in this interpretation the
- as a rule - chosen themes are colorless, the blank and the negative. In the familiar "Danish design" one will find this philosophy
realized in straight lines and the blank and colorless surfaces. One
does not want to decorate, but to show that the product is produced
industrially. Just as the world is devoid of holiness, so is the design
empty of color and beauty. One makes the straight line - man's own
work – to be the ideal, and let the product appear blank and cold. It
must not be associated with emotions because a world without distinction between good and evil - the orthodox Lutheran – should
obviously not arouse such feelings.
3. Subjectivism
Luther believed that God only exists "for the faith", and that every
human being therefore equally are able to make wise on what were
divine and true, because no God or truth exists in itself, independent of man's faith. The Protestant philosophy is best expressed in
Kant – Subjectivism’s father - and its art emphasizes that nothing
exists beyond people's individual experiences.
That something - in itself - could be great or good, one therefore reject. People who believe as such is perceives as being ignorant, and
it is this ignorance that art should chase away. Therefore, the
Protestant art debate is marked by the basic view that everything
can be interpreted as you want, and that a common inter-subjective
determination of what is good and bad, cannot take place.
No word is uglier for the Protestant artist than the term "dogma"
which of course refers to a conception of something as being truer
than another. When art is dogmatic, it is therefore bad for the real
quality of the work is precisely what it does not contain or pointing
towards some higher truth. Man turns therefore against the Catholic
Church art, since it is based on a belief in something absolute. This
is the Protestant "dogmatic" and that makes him afraid. He likes
experiments, but he does not like one to believe in a reality that he
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cannot see. One should therefore seek but you'd rather not find
what you are looking for.
The closest you get a quality assessment is whether the work can be
sold at a higher or lower price. Furthermore one recognizes - at
least in Denmark - the decisions taken by governmental committees
which select who should have the arts, and thus also - indirectly who create good art and who does not. To Luther the king and state
power were the Pope's successors and extended arm of God to controlling people's lives, because these people - as evil as they were should of course not get too big development opportunities beyond
those provided in the "vocation and able". In other words, like an
employee in a workplace.
4. Work ideal
In the Bible work is portrayed as something a human was sentenced
to as a punishment for Adam and Eve's sin. But Luther was different. He believed that there was only one kind of piety deed, and it
was to work in vocation and condition. Therefore, the part of the
Protestant art that is naturalistic, as a rule, is intended for the display of the happy working man. This art relates to - in ideological
terms - to the Lutheran dominant labor movement and trade unions,
which of course has taken the Lutheran piety ideal in. By such the
member canvassing and artistic interest are conjoined.
For the same reason, many contemporary Protestant artists in pride
call themselves "workers" and emphasizes that artistic creation is
not based on any right of "divine" calling, but only in a laborious
work process. Inspiration from supernatural forces this is not apparent, and the most central problem for the artist is not about the
work - in itself - is good or bad. It can never be anything other than
what people purely personally believe what it is, and this quality
measure is best by seeing how much you can "get it" on the market.
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5. Authority and employment
The reformatory release from the Pope, did not lead - as mentioned
- to liberation from all authority. Instead of being subject to the
Pope, it was now subject to the prince, the king and the government. One has therefore had to provide some exemptions from the
prohibition to create idealized depictions of people, for a little less
evil than all others believe the orthodox Lutheran obviously that the
king, politicians and wealthy businessmen may well be. The former
are the chosen by God in this world, and the latter has a lot of money.
Based on the understanding of the Lutheran royalism and servility
in relation to state power, it is not strange that the Danish Art
Academy and its teachers and students - even today - attach a deal
of importance to the "royal" institution. You see it as a natural thing
that it is the king and state power that controls that the proper
standards are met in the classroom. And this of course is wise, as a
large proportion of the artists who are trained in this institution can
only survive thanks to government subsidies. One sees it that the
state pays to have produced works of art as something quite natural,
since the state - as it applies in Lutheranism - is considered to be
God's instrument to exert its will. To be supported by the state, is
the best proof that you have artistic qualities, even if these qualities
are not evident in craft skill or the artworks can be sold on the market.

6. The view of women
One of art's ever-popular designs is the woman. In the Protestant art
the woman is not happy about her role as a mother and to depict the
Virgin Mary-like women with children are therefore considered to
be wrong. The Protestant woman’s images shows either woman as
working or lonely and worn and in the struggle against the man
who either has left her, or is about to do so.
It focuses on the so-called "women's problems", the content of
which is the having to reconcile the role of labor market with moth54

erhood, or to live as a single mother in the ongoing struggle against
a "patriarchal" society that oppresses. Focus is like on the socialist
ideal of equality, and equality is understood to be that women
should have paid work, just like men.
Women without paid work and women who look after home and
children are considered to be distressed and oppressed women, and
when those are depicted in art, it is obvious that there is indignant
art that requires the audience that they must rapidly engage in the
struggle for these women's "liberation". What this emancipation is
about, there is rarely anyone that can explain, but from the popular
image motives, one must assume that it is a form of struggle against
the man.
Women must therefore sensitize them about feminism, whose characteristics are its eternal quest for a new and indefinable identity. The woman's life is characterized by the conflict between husband and children, family and work. In itself, she has no pride, and
she must therefore see themselves as sex objects or as the man's
unpaid slave in the home. Only in these roles, she has value to others. Her life is a competition with the man, and an expression of an
eternal - but hopeless - battle for equality. Nothing's as good as being engaged in paid work, and therefore it is the mission of art to
keep up this ideal for the doubting, and in this way give them an
understanding of the wonders of life as a clerk or cashier.

7. Intellectualism and exorcism
The Protestant art is - basically - intellectual. It is about to speak to
the mind, and the Protestant work of art is characterized to be able
to truly show itself, when its creator - or one of the countless art interpreters - can explain its qualities for the audience. Art is likened
to awaken a contradiction, as contradiction is a prerequisite for discussion. At the same time, the provocation works as a way to elicit
the feelings that the Protestant art preferably does not like. When
art awakens to contradiction, then it is considered to lead to a ca55

thartic process by which the spectator is cleansed of their "prejudices" and thus a part of its inherent evil.
The Protestant art would therefore like to provoke, but the purpose
of this provocation is always - eventually - to connect with to the
audience's intellect. It is therefore just as important as in the guidebook, the explanation or manual for this artwork, which is how it itself is designed. Ideally speaking, it is unsightly and empty, so it
can serve as an introduction to a discussion between the parties involved: the artist, the reviewers and audiences. The criterion to
work properly which has "provoked" his fans, is that it initially received poor reviews and has been met with disgust. This shows that
it has hit the evils of the audience and that exorcism is initiated. Then there would be the fact that the work is slowly being accepted by the reviewers and the audience, and that its creator, therefore, can now adorn themselves with the title "former provocateur".
The evil and ugly soul of the bigot audience has thus been demonstrated through the launch, which is created by the even more evil
and ugly work. Horse slaughtering, dead pigs and corrupt body
parts is therefore natural ingredients in this art, whose primary purpose is to be as distasteful - or preferably even more - than the
world it is addressed. If you do well, you can be sure to get a professorship at the Royal Academy of Art. Thus one has as a Lutheran reached the highest goal of all, being government official with a
high wage.

8. The religious art
In the modern Protestant theology understood the gospel as a collection of stories to be interpreted metaphorically. They are not
about a historical reality, but a way to "relate" to this reality. The
religious art may therefore not depict biblical scenes as it - probably - has seen in reality. We prefer the non-figurative and abstract
representation showing the vague hints, suitable to put the spectator's imagination ongoing. This allows him to seek "his own truth",
which means a truth that he can have all to himself, and which do
not correspond to the truth that other people believe.
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At the same time it is an ideal for this art, that it may not arouse
strong feelings in the viewer. Protestantism associate emotions
with the Catholic or the sect world. Instead, one want to appeal to
the rational, to the wisdom of the crowd, and when any rationalist
thought of course have to say that all that is in the New Testament
is superstition, so producing the Protestant art biblical stories just
such as superstition, imagination and mythology.
What one in particular is afraid of is the crucifixion scene. Here
they do not want to show the suffering that must necessarily be associated with this design. One does not want to remove the spectator's thoughts from everyday life, when his life after all - as Luther
exhorts - must be lived in vocation and condition. Sentimentality is
there no room for. The cross appears therefore as a faint hint, like
two nearly invisible lines that cross each other. Whether it is a
crossing or a cross, it is up to the viewer to decide, because it is not
obvious from the work. Otherwise the entire biblical reality is produced in the dark and gloomy colors, as an expression of the general evil that also contemporary people - acc. Protestantism - must
have been influenced by.
Because nothing is as scary for the Protestant church art as the
emotions, the best would of course be if the ecclesiastical art did
not exist. One must namely rather not take the "believers" attention
away from the priest, who is the church's center. The right
Protestant church is decorated - not with pictures - but with Bible
quotes (e.g. Jesus Church in Valby), and the churchgoer is thereby
expected to understand that God exists only in the text and not in
the church itself. The Saints are in general not in this world, and
there is therefore a strong emphasis on the space must be empty and
bleak, that is a good example of "Danish design”. A church is a
place for having speeches, holding exhibitions and rock concerts,
so it must primarily be functional. However, one must never forget
that the pulpit should be raised well above the congregation, lest
anyone think that they are just as much worth as the priest. All is
certainly equal, and to Lutherans all are priests. But some are obvi57

ously a bit more equal than others. And none other than the state
employed priest has gone well at the state theology training and no
one else has such good abilities to interpret "the word of God", and
thus become its own little self-styled Christian agency.

9. Conclusion
Not all art produced in the Lutheran Protestant world can be said to
be Protestant in its essence. Many cultural elements are currently
mixed up with each other, so by characterizing the particularly
Protestant art, it is to take a part of this art out. But this part is dominant in Denmark, which is of course is one of the most Protestant
homogeneous countries in the world. This is an ideal society for
demonstration of the impact of the Lutheran’s view of life.
The Protestant art has its basis in the reformatory, and the demonized and pre-determinate world view that Lutheranism is based
on. Man is preferably not appearing anywhere at all, or if it happens
then it is to be evil, unworthy and curtailed. The world appears similar, as empty and meaningless. When it comes to design, then this
is characterized by smoothness, coldness and emptiness. You want
to show things as they are industrial products with straight lines and
without spiritual content of any kind. As the world - acc. to Lutheranism - cannot be changed, then there is no real difference between
the natural and the industrial. Everything is dead, empty and cold,
and no color illustrates this better than the blacks who - no coincidence - the same color as the Protestant pastors are dressed in during the ceremonies. When the black is to be varied, it becomes like
a gray shade, or possibly with white (as in the Lutheran plover).
Here we show the absolute contrast between good and evil, black
and white. 90% black and 10% white. The latter represents probably the Lutheran clergy and artists see themselves - of course, in all
modesty.
The Protestant art is preaching. It corresponds to the pastor's sermon in church. But it is made from the realistic recognition that citizens do not bother going to church, and that it, therefore, must
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reach them where they are. When this art must reach an audience, it
is not primarily because it is sold, because when its ideal course is
to be repulsive, it is clear that its commercial opportunities are limited. However, it does not matter because in Protestantism it is believed that man is so evil and darkened in his mind that one still
cannot choose right for them. Therefore, we made it a central task
of selecting who are the”good” artists. As a reward for their orthodoxy, these people receive government grants, and are thereby in
fact employed by the state. And this does not surprise the Protestant
artist who after all - not at least in Danish Lutheranism - is of the
opinion that the state represents the best of everything. God, king
and people’s will are united in this matter, which therefore has to
be the finest customer of all, as the Lutheran artworks can
get. People are indeed evil, but except - he believes - probably to a
lesser extent for the politicians who have the means which his art
aims to bring him in possession. And when these politicians are all
members of the Lutheran Church, he must of course be too. So, it
may even be that he may receive a royal order to awards for its educational activities and for everything he has done of good. Obviously not understood as something good he has done for ordinary
people, because that kind is not at all feasible. No, this refers to the
good that he has done for the priests and politicians who live by the
Lutheran Church, and therefore find it convenient to keep people in
the notion of the enslaved will and then justified necessity of maintaining all forms of control, management and stupidity - in short:
the Lutheran nanny state.
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[44] The confessional basis, as the Danish national church is based,
and which was presented at the Diet of Augsburg for the German
Emperor in 1530th
[45] The figures come from population expert, Professor Chr. Matthiessen (Quote JylllandsPosten, 29/08/99).
[46] Quotation from the former social democratic politician Mogens Camre (Jyllands Posten, 9/14/98)
[47] Christopher Tugendhat: Making Sense and Europe (here quoted from U.Ellemann-Jensen: Your own day is short, p. 197th
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[48] ??The figure comes from the European Commission, and is
quoted in several books. Among other things, by Mr Camre, p.
119th
[49] Danish Culture, p. 64
[50] James Madison, quoted from The modern liberalism roots and
perspectives, p. 87
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5. LUTHERANISM AND DANISH IDENTITY
The content and theology of a religion can always be interpreted in
different ways, and that of course also applies to the religion that I
am dealing with here, namely Lutheranism. Whether or not one
likes this religion is depending, of course, on what you put into it. If
you believe that its core is that people have to follow their conscience, that it is in direct contact between God and the individual
believer, and the discharge does not give entrance to heaven, then it
is certainly a positive religion that most people - not only in Denmark - but throughout the Christian world could join. And since it
is precisely these characteristics that Danes associate with Lutheranism, then it is not so strange that they - for the vast majority of
cases - adhere to this doctrine. It is simply common sense and good
morals, and who would not like to join these virtues?
But when the presented book now is not written by a Lutheran, but
a Catholic, so allow me to bring a somewhat different view of the
contents of the Lutheran religion than it is normal in my country. I
do not deny that the above interpretation of Lutheranism is a possibility, but I must, however, maintain that it is only one among several. The interpretation I myself show was a lot more critical than
the above, and it's not because I do not know Luther and his writings, but that's simply because I attach importance to other parts of
the Lutheran production, than as the above interpreters emphasizes.
So I am aware that many Lutheran theologians would argue, that I
"completely misunderstood" what Lutheranism is about. But so the
following review does not have to get a wholesome character based
on a postulate, I have taken the trouble to read not only Luther's
own writings, but also some newer reputable Danish Lutheran theologians' interpretation of how Lutheranism is to be understood. I
believe that I can almost protect myself against the sharpest criticism that would argue that I do not understand what I'm dealing
with.
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That it is even necessary to get acquainted with the Lutheran theology basics, I hope that the readers understands. My point is to show
a correlation between Danish identity and culture on the one hand
and the Lutheran theology on the other. That such a relationship exist is there hardly anyone who would deny, but depending on how
you interpret the Lutheran doctrine, and depending on how one
chooses to describe our society and its culture, this relationship can
obviously differ very much.
Let me say immediately: The following will create a picture that
many priests in the Danish Church will surely condemn. They will
think that it is negative, and they are probably right. In return, I will
say that the picture that is created by Lutheranism’s own advocates
is unilaterally and that this primarily serves to justify the Lutheran
church and the beliefs which it has made its career to spread.
Who is right; the Lutheran theologians or the present author? Ultimately, the reader decides what he wants to believe, but
first and foremost he must accept that Lutheranism can be interpreted in different ways. Presumably he is used to hearing the issues which are portrayed by members and representatives from the
Lutheran Church have the habit of doing, and it will be a completely different picture, as he here will become acquainted with. An
image which is not intended to be apologetic, by means an attempt
to defend the Lutheran religion, but rather to describe the critical. And if there is something that Danes are not used to, then it's
criticism of the Danish Lutheran religion. Criticism of Lutheranism
has for 300 years since the Reformation was banned, and still today
almost all news and media contributors in our country govern
themselves a form of voluntary religious censorship which does not
make the Lutheran religion in to a problem. Our country is different
in this respect, not so much from the former Eastern States, where it
was "the party" that controlled all media and educational institutions. Here it is not just the party, but those people whose interests
and livelihood it is to defend and maintain a particular religious denomination, as the Lutheran people majority has adopted - under
constitution - even to be supported by the Danish government.
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But what are - according to Luther and his supporters - the actual
content and the characteristics of this religion? We will look into
this in the following.

1. Determinism and demonization
An understanding of the Lutheran theology must be based on an
understanding of the human image. For Luther it was the starting
point that man has free will and that all human actions are expressions of evil. In his treatise on "The enslaved will," he wrote,
"why freedom of human will is to choose an existence only as a
slave to sin, in death and Satan, man will not accomplish
anything and it is also not able to accomplish anything or even
to strive for nothing but evil things "[1].
Man has in itself
"only hatred of the good and feel like the evil" [2],
and therefore it is - by its own nature - always against God's will.
Luther concluded that
"you can only sin, even how you'll get along" [3].
There is no need to quote further, to emphasize the main point in
the Lutheran thinking, all over in all Lutheranism’s founder writings. How he came to this human perception, is not important for
our business in this paper, so I will not waste the reader's time with
additional quotes. If in doubt, you can even read the quoted paper
where the Lutheran human image is made clear so that nobody can
misunderstand it. Man is evil and it has no free will, is the main
thing. That there may be some logical contradiction between asserting that man - on the one hand - does not have free will, and at the
same time do evil, some might wonder. But for Luther this was
basic facts of the Christian faith, and we should not discuss their re65

lationship further. Theology, as you know, cannot always be explained rationally.

2. Regiment Doctrine and obedience duty
The second distinguishing feature of the Lutheran thinking are tworegiment doctrine that Luther himself explains as follows:
"Therefore God created two regiments, the spiritual through
which the Holy Spirit makes people Christians and pious under
Christ, and the secular which restricts the non-Christians and
puts evil on them, so they in the outer must keep the peace and
tranquility, against their will "[4]"
“Since the world is evil and nearly one out of a thousand is
really a Christian, humans would if they were not put to the
sword, fight each other "[5].
The Lutheran state ideal is authoritarian. He recommends rulers always and without hesitation - to use the means necessary to beat
the evil forces down,
"a worldly kingdom, which only serves the wrath of God
punishing the wicked and a true forerunner of hell and eternal
death, shall not be merciful, but firm, strict and anger-like in its
service and ministry. For its hallmark is not a rosary or a love
flower, but a drawn sword "[6].
Luther was noted that the Gospel does not contain any political recipe, and
"for that reason teaches gospel nothing about how to organize
and exercise the secular regime, beyond that it is mandatory
that you should honor it and that one should not put a fight
against it "[7].
The consequence of this is that the revolt against the ruling is not
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permitted and that the political ideal of the Lutheran faith is the
passive submission. Therefore enjoined Luther for the princes, and
the faithful in general that
"you have to act like a Christian, no princely wage war against
his head, i.e. king and emperor or who are otherwise his liege
lord, but he let it take what it takes. For the authorities must not
resist by force, but only by truth recognition "[8].

3. Subjectivism and concept of God
The third characteristic of the Lutheran theology is subjectivism. For Luther, it is
"only the heart's trust and faith produces both God and idol."
[9].
God's existence is not something objective, God exists only for our
consciousness. This makes modern Danish Lutheran theologians
believe that God's own being - if God exists at all - is dependent on
man's faith, for
"God of creation is a hidden majesty" [10];"
“An objective, neutral learn about the attributes of God is not
possible" [11].
P.G. Lindhardt said, therefore, that
"faith is right then your God is also right and vice versa". [12]
God is therefore nothing other than what people think he is. In itself, he does not exist, or we can at least have knowledge of such an
existence. God exists, therefore, only "the faith", and rather than
that he made man, is the man himself, in his own image, that created him. God's creation, the world we live in, and the way we experience this world, is also the result of our subjective percep67

tions. What we experience as being beautiful, ugly, good or evil,
are only an expression of our own subjective beliefs, and no truth
can exist independently of them. The first is no more true than the
other, and the decision on one propositions have higher validity
than the other, must be based on a pure convention, or - as is the
case today - on a majority decision.
This philosophy was significantly developed by the German
Protestant philosopher Kant (1724-1804), who claimed that there
was an unbridgeable gap between the world as it was "an sich" and
the way in which man experienced this world "für sich". All
knowledge was therefore only subjectively valid, and when it was
about metaphysical questions, ethics, morality and aesthetics, man
could not do otherwise than to rely on his own faith and his own
performances. The distinction between the subjective and the objective was insurmountable and the realization of an existing reality
was impossible. The Christian faith was thus - in the end - nothing
but a cultural phenomenon, as one might say very nicely about, but
which did not provide any definitive truth.

4. Ethics
The fourth characteristic of the Lutheran doctrine is about ethics. When people always do evil, then it is obviously pointless to
speculate about ethics and morality, such assumes of course that
there is a difference between good and evil. Lutheran theologians
for example K.E. Løgstrup, therefore rejects
"that can be given a special Christian morality, which advises
on human life many areas" [13],
and it is claimed that
"no human action in itself is good or be it" [14] ( N.H. Søe).
At times, criticism of the moral further is sharpened by using, for
example. P.G. Lindhardt who claim that God - if he exists - in fact
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cares more about the sinner than the person who follows the teachings of Christ, because he
"is good against evil and ungrateful, and only to them." [15].
Furthermore dogma professor Regin Prenter reassure his readers
with the judgment does not exist, for
"Christian service do not know a judgment thought." [16]
This he is not even quite sure about and immediately after, he
writes that
"consequently, the judgment is no moral assessment of man ....
God's judgment is a judgment not of a man's deeds, but over its
person. Not what it has done, but what it has been "[17].
The Christian religion, as construed by Lutheranism, has nothing to
do with morality, and the Christian believers do not have to worry
about his own behavior in the light of God's judgment. Firstly that
judgment does not exist, and secondly, God likes the bad more than
the good. If the Lutheran believers, therefore, gets moral considerations, it must only be from his interest to appear in a good light
with his fellow man, for God does not care about such things.

5. Lutheran work ethics
The fifth characteristic is about the view on work. The issue about
that man - acc. Luther's faith - cannot do anything morally good, is
not the same as Lutheranism do not have an ideal of life. Precisely
due to Luther believed that the secular and the spiritual reign were
separated, this ideal is however only justified by the conditions in
the first of these regiments. It is required here, as mentioned earlier,
that the believer is obedient to the authorities, but it is also important to understand themselves as a working entity, for the good
work that God does not count for anything, can very easily - admits
Luther - bring joy to almost anyway. Man doing so "good work" by
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working and N.H. Søe explains that
"whoever wants to serve God must be in his vocation, do what
his magistrates, his office and state, need and want" [18].
The work is all - of Lutheranism - not merely a necessary wear that
one would prefer to be free of, but given a god given obligation
which can be compared to a "church service" [19]. It is therefore
not surprising that a large part of modern socialism, after it has left
the consistent atheist views as its founder stood for, has taken an
ideological community with Lutheranism. Both ideologies sanctify,
in their own way, work, and regard work to be the real wealth of
human life. Danish working culture, as we come back to later, and
the activation philosophy that forms the core of Danish fight
against unemployment today (spring 2000), must of course be understood from this perspective.

6. The image of the enemy
The sixth and final feature of Lutheranism is perhaps the most significant of them all, and it concerns its enemy. Here I am not thinking of Luther's attitude to Jews or followers of other non-Christian
religions, but only on his attitude to the church that he originated
from. For Luther was the head of this Church - the Pope - identical
to the "anti-Christ" [20], church members were
"Pope Sycophants" [21]
and the church itself was
"all heresy’s origin" [22].
These anti-Catholic positions have never left Lutheranism, although, of course, not always expressed in the same coarse manner
as Luther did. Lutherans are mainly defined by what they are not,
namely Catholics! All Danish children have therefore - no matter
how little they are otherwise familiar with Christian faith - learned
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the Lutheran parody of the Catholic, as summarized in the phrase:
"when the money in the box tinkles, the souls out of purgatory
jumps." For the secularized Lutheran, this is an adequate summary
of the content of the Catholic hypocrisy, and no matter how many
mistakes, contradictions and unpleasantness you might find in his
own religion, it will always be better than what the superstitious
and hypocritical "Papists" believe. The Danish National Church rejection of the newly adopted International Catholic-Lutheran "Joint
Declaration on Justification, doctrine" [23] should be seen in this
context - as a Lutheran theologian puts it "Despite the friendly cooperation which Catholicism now after
II Vatican Council [24] shows Rome's dogmas are the same as
they were at the time of Luther."[25].
And therefore real Lutherans can obviously not go in favor of cooperation or any kind of theological joint statement with representatives of the church, which is dominant creed approximately 60
% of Europe's population. [26] Regin Prenter therefore finds that
one must
"reject any communion with this Church" [27]
for you
"cannot have ecclesial communion with the guarantee and
security Christianity who openly have condemned the faith
which only seek certainty in the gospel’s power to convince the
heart."[28]

7. Summary
At the heart of the Lutheran religion is not - from the point of view
of its own supporters – a kind of humanity, or a theology. It is first
and foremost concerning that you are not Catholic. We are not in
favor of superstition and religious hypocrisy, and whatever can be
said about Martin Luther and his teachings then this in any case
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better than what he rebelled against. It is thus an enemy image,
which is the basic of the Lutheran faith. The Danish religion is
about, that we do not - as the stupid Catholics - believe that "when
the money in the box tinkles, immediately the souls out of purgatory jumps." This has admittedly never been Catholic teaching, but
the Danes believe that it has been.
But a religion course cannot only be defined negatively. It may
even have its specificities, and those, I have also explained. It is
about the demonic and deterministic view of human nature, subjectivism, the reluctance ethics and work ideal. In real life, there are
probably as many interpretations of the Lutheran doctrine, as there
are members of his church. Usually nothing is done about discussing theology, dogma or humanity, and it is probably only a few
members of this church that knows which belief statements and
confession the church is based on. You perceive it to be a Lutheran
as the same as being independent of the Church of Rome and the
Pope, and thereby to have the freedom to think as you wish. That
this religion, through its pastors and theologians, also helps to create and distribute a view of humanity and corollaries though a perception of society, only few are aware of. But do not think that the
church should "meddle in politics", and it does when not required
since it is precisely the state - i.e. the ruling political majority - who
appoints its employer, the Church Minister. The impact that the Lutheran theology has submitted to the Danish society has therefore
been far more hidden than through open agitation.
For many years, the Lutheran preachers were the only ones who
had to work in Denmark, and still today it is almost exclusively the
Lutheran Church who gets to represent the "Christian" when the
media will find this interesting. It justifies this special position of
Lutheranism with it, that this religion has enrolled its right to be
supported by the state in our constitution, and therefore cannot or
must be equated with other faiths. In summary it can be said that
one cannot understand the Danish mentality and identity, without
understanding the Lutheran Church's position in our society. There
are so close coincidences between Lutheranism and the Danish way
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of thinking that it is hard for most people to separate them. An
analysis of the Danish national feeling must therefore - necessarily
- be based on the philosophy of life that has characterized us for so
many years, and thus the stage is set for further analysis of the Danish state form and self-understanding.
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6. STATE, ETHICS AND RELIGION
Based on the production of the Lutheran faith, which I have given
above, it is now my intention to describe some - in my opinion characteristics of the Danish mentality, identity and community understandings. That I am in this description surely going to offend
some of Danish method followers, I have no doubt that the Danes
are, as a whole, proud to be what they are. [29] They see Denmark
as the country where there is freedom for all, where democratic
ideals is really done and how to take care of the weak in a different
and better way than is the case in most other countries in the world
and in Europe.

1. The nanny state
Due to that Lutheranism has replaced the authority, which the pope
previously shared with the king or state authority then it does not
come as a surprise that the Scandinavian "welfare states" has built
an all-encompassing form of state management and control of society, which lacks historical precedent another place in the
world. That the starting point of the Lutheran religion is its human
nature that people are evil and selfish then it naturally follows that
these citizens only to a limited extent are given freedom to defend
their own interests. It will, accordingly to the majority of Danes
opinions, lead to anarchy, chaos, exploitation and social misery,
and we therefore prefer the state power, i.e. politicians, through legislation and financial subsidies regulate as much as possible of citizens' private, family and social life.
A historical account of this state form’s economic development is
beyond what the present writing has the objective for, but a few
figures from Eurostat 1993 will be enough to illustrate what I'm
talking about. Here are a number of countries, public consumption,
measured in terms of gross domestic product [30]:
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Denmark: 26.4%
Sweden: 28.2%
Ireland: 16.2%
Netherlands: 14.6%
France: 19.8%
UK: 22.0%
Italy: 17.6%
Spain: 17.6%
The figures are not the newest, but they show what it is all about.
Only one state in the world has a higher level of government consumption than the Danish and it is Sweden. Nowhere else than in
the Scandinavian "welfare states" has the state so much control
over society, economy, and nowhere else the politicians allow
themselves as much as in those states, regulatory intervention in all
aspects of people's lives.
The characteristic of the Danish state power is guardianship, a
command from above, and the way in which state power regulates
citizens' life pursuits is through a comprehensive set of laws and a
network of governmental redistribution schemes giving politicians
the power to control the country's media, hospital, education, business, labor etc. A few examples of how this network of legislation
is virtually regulating every part of people's lives are perhaps necessary. Life in our country is inter alia guided by the following:
Labor legislation through which the state establishes agreements
and regulations for occupational health and safety at work, as well
as provisions for employer compared to employees in connection
with pregnancy, etc.
Business Law through which, the state subsidizes various professions (e.g. home service scheme) in order to stimulate the development of these industries and thereby to create jobs.
Housing Legislation whereby the state provides a range of grants to
one and another form of housing, as well as with government regu75

lation of rents, which seek to control housing and citizens' housing
preferences.
Education Legislation by which the state is trying to promote certain kinds of education and limiting other. This is achieved by
providing different levels of public subsidy to the various forms of
education, but also by providing governmental approvals for the
programs to which you find desirable and not to subsidize programs
to which you do not want.
Media Legislation, through which the state influences the content
of the state-controlled media, which include both the two national
television channels and a number of radio channels.
Inheritance Law, through which politicians regulate what dead
people's assets is to be used for, and in this context determines how
large a share of the inheritance is to go to the blood relatives, regardless of whether the deceased wanted it or not.
Culture Legislation by which politicians regulate the films, plays,
dance performances, etc. to be entered by completing the licensing
system has made virtually all culture dependent on government
support, and thus subject to prior or subsequent political approval.
Savings Legislation though which politicians regulate how people
should save and what to save. This applies for example for workers
obligatory vacation savings and their savings for early retirement
and pension.
Family Law which determines how parents are to relate to their
children and what rights these children in relation to their parents
hold. In case of divorce, the law also regulates where the children
should live, who should pay how much to the other and how much
the parents separately must have with the kids to do in terms of access rights.
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Church Law by which politicians seek to regulate citizens' religious
habits by providing state financial subsidies and provide various
privileges to the Lutheran Church, which in the constitution mentions that it must be supported by the state.
Institution legislation, whereby the state seeks to regulate citizens'
uses of institutions which parents to place their children in.
The state guardianship Semitism appears not only in the size of
government spending or the amount of laws to try to regulate social
life, but also in the mentality that this community's citizens are
characterized by. There is sufficient doubt about whether humans
have responsibility for their own lives, when for all conditions are
subject to legislation and management, which is intended - not by
themselves - but the government in power. To do well in the life of
the politician-controlled bureaucracy, first of all assumes that you
"know the rules" and that you know how they should be used, and
this alone does that most ordinary citizens are excluded from breaking the life fate of the state’s glorifying management thinking has
provided for them. One does not want to have "social outcasts" and
to avoid this you create a government incubator system to ensure
that no one is ever going to suffer. The price for this is that everyone is forced to make a significant degree of sovereignty to the political powers that occupy half of the national income and uses it to
control and manage the broader community and the lives of citizens
in particular.
In order to make the rulers enacted incontestable, it has developed a
special legal thinking, which in the literature is called the "positivist
jurisprudence". The peculiarity of this philosophy is that in society's legal system it should not make decisions based on what is
morally right or wrong, but only from what is written in the laws
that politicians have adopted and what these politicians' intentions
have been. Law and morality are thus separated, it is only about
power. The positivist jurisprudence is obviously rooted in Lutheranism, where - as previously shown - a distinction between the spiritual and the secular regime in the sense that God's will apply in the
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first but not the second are present. The purpose of this power philosophy is to make the state-provided law - i.e. politicians 'control
over citizens' lives - even more perfect than it otherwise would
have been. By breaking the law can - also as Luther stressed - not
be justified by any reference to the divine will or morality. The law
is above everything, and no one can overcome it. The politicians
have decided it is - per definition - the best for the Danes, whether
they know it or not. Are they unhappy, they choose some other politicians, for only through the political system one can measure who
has the majority, and thus - as one learns in the subjectivist philosophy - who has the "right".

2. National Romanticism
Although it is not intended in the present paper to attempt to describe Danish national feeling out from all the influences of ideas
of which it is shaped by, as a result I think it is - as mentioned earlier - but nevertheless it is relevant to include national romanticism. Not because this ideology has something Lutheran in itself,
but because the prerequisite for the possibly could occur was the
national fragmentation of Europe that began in the 1500s. The
reformation and its break with the papacy made the nation state the
highest authority, and thus the groundwork was laid for the romantic surges of ideas which praised the linguistic and cultural characteristics as the people of this nation believed to possess.
In Denmark growth in national romanticism up in the early and mid
1800s, and especially the defeat in the 1864 war became the driving
force for this feeling, that still today is characteristic for Danish national feeling, and for the way in which the Lutheran religion actually interpreted and gives himself expression in the Danish selfawareness. Hans Christian Andersen's poem from 1850 is characteristic of the atmosphere and the romantic self-image, which still
today characterizes parts of the Danish national feeling:
In Denmark I was born, 'tis there my home is,
From there my roots, and there my world extend.
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You Danish tongue, as soft as Mother's voice is,
With you my heartbeats O so sweetly blend.
You windswept Danish strand,
Where ancient chieftain's barrow
Strands close to apple orchard, hop and mallow,
Tis you I love - Denmark, my native land! [31].
Even stronger was the pride of belonging the Danish people expressed in Grundtvig, which for example in a sermon in 1864 could
sanctify the entire Danish people by drawing attention to
"the strange similarity between the Danish people and Jesus
Christ’s people and kingdom" [32].
But national romanticism is not only the history of the Danes, it is
alive and well to this day, and it should hardly be understood only
humorous when one of the 90s' most popular Danish music groups
(Shu-Bi-Dua) sings:
“There are other people than those who are Danish living in
caves and fight all day. We have equally never done that, hot
countries is bullshit.”
Any Lutheran understands of course, that the term "hot countries"
alludes to the southern European Catholic states in Europe.
This national self-satisfaction is also reflected in many Danish politicians' rhetoric, such as when Environment Minister Svend Auken
claims Denmark is
"the whole world’s model" [33]
and when a Danish Minister of Culture believes that the characteristic of the Danish national character is that we - unlike any others
– are more possess virtually all commendable features, such
as. "The ability to speak comfort in us." The will to "protect our
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minorities." To "accept other peoples quirks" and to show "care for
the weak." [34]
Here, I obviously should not try to create a polemic against those
simple-minded entirety, for everything I try to do is just to show
that the national complacency and the belief that the Danes and the
Danish society is morally superior to the rest of the world, are alive
and kicking. The Danes are not wiser. The specificity of the Danish
form of national romance is just that much of the followers of this
faith imagines that all these wonderful entirety of our country and
our people can best be preserved by isolating our country from others by keeping out of European cooperation efforts and the resulting impacts, which necessary happens between these involved
states.
The naive belief that Danes are better than all others, is characterized by simultaneously seeking national isolation, which otherwise
should be completely reprehensible, when one considers the great
moral heritage, as the others will be able to get out of learning from
Danes and the Danish model of society.
National Romantics does therefore not grasp the consequence of
their own greatness performances, and one gets easily the impression that most of the bloated self-praise, is rather fueled by a form
of inferiority. Yes, megalomania and inferiority complexes are
linked, not only in individuals' psychology, but also in the national
self-image, as the Danes live in. We are far better than all the others, and may well get nothing from them. Therefore, they must not
interfere in our relationship because they don’t understand them at
all. We only know everything good comes from Denmark. Yes,
Grundtvig lived not in vain, and his confusion of God and Danish
national feeling has jammed. The Danes believe in it.

3. Work as the ultimate life goal
The classic study of the relationship between Protestantism and
work ethic was made by the German sociologist Max Weber (186480

1920) [35], which especially was interested in how Calvinist believers much more than Catholics, considered it to achieve wealth
and success in worldly life as a desirable aim. But as I have shown,
it was also Luther who believed that man had to find his "vocation"
in the condition it is even born into, that is, in the work. The theological justification of Luther and Calvin was not quite the same,
but the conclusion - idealization of productive labor - was the same
[36].
It is therefore not surprising that the EU statistics from 1998 show
that only Danes are one of the most industrious peoples in Europe. The entire 77.5% of people in our country are working or
seeking work, and this should be compared to an EU average of
60%, or - to make it even clearer - the figure of a Catholic Spain,
where the percentage is 45 [37]. However, this should not be taken
into account that the Danes are more diligent than people in other
European countries, but rather to a specific type of work, namely
"processing" which is more popular in this country than in most
other places, and with regards to household chores and caring for
children are not considered to be real work. Danish 'belief in the
blessings of wage labor’ is also reported by foreign observers. A
former English ambassador to Denmark writes in his memoirs from
the 1990s, that
"there is in Denmark a higher degree of discipline and job
satisfaction than is found in most other countries, I have
become acquainted with" [38],
and a former Social Democrat (Mogens Camre) claims in one of his
books even that
"life requires work" [39].
It is therefore not surprising that Denmark is the first country in Europe where they have banned unemployment and introduced obligatory "activation" of all unemployed, and how this philosophy of the leading politicians – is to be prepared not only as a way to
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create " jobs "but also as a charitable deed of the Danish government in relation to the poor unemployed, as you suppose otherwise
would not be able to control their own lives, or to find content in
life. The fact that you should be able to use our time and to do some
good for themselves and others, even if you are not in paid work,
therefore is rejected by the Danish politicians who like to use coercive means to promote and impose others their - ultimately - religiously-based life ideals.

4. Ethical relativism
Based on a subjectivist epistemology and human understanding that
says that all behaviors are expressions of evil, it is obviously not
possible to create a common moral foundation of the Danish society. Such is, therefore, not even if Danish sake supporters often
claim that we needed to be an "old Christian culture nation". This is
no doubt true, but since the form of Christianity that is dominant in
the country, has its theological basis that all human actions are evil,
then this type of ethics basically is not an ethic which seeks the
good, but ethics rather directed towards a far more noncommittal
ideal: the belief that there must be "justice." When Denmark was
one of the first countries in the world that made it legal to kill unborn children (abortion law, 1972), so it must of course be seen in
the context that no respect for human life is considered to be an absolute truth.
The interest for the good is not at all directed to protect the absolute
values, but against – in a pragmatic way - to make the life we now
live as pleasant as possible for those who have been lucky to obtain
it. First of all, it is about the use of the material resources as effectively as possible and to ensuring that no one feels "unfairly" treated compared to others. What obviously matters is not how to deal
with people, but about what you do to them, and also what can and
should be done against the other. Ethics is not about values, but to
create the most efficient production of goods and the distribution of
these. Man's value is no longer justified by the fact that it is human,
but in how it can work and produce. You can make money on
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it. Ethics has therefore been turned into economics and law, and the
academically trained politicians running the country, will therefore
typically have their background in these disciplines. Danish political debate focuses on topics such as: How do we get more output
and employment? How do we ensure that there is education and
childcare places for all? How do we prevent financial crime? How
do we get healthy food? From this perspective, as the Danish religion has set, there is no doubt that what are called the "big questions in life" must be those that revolve around money and about
Denmark and Danes own private welfare. What's good for Europe
is not right to worry about, and the great world in general must take
care of themselves. The debate moral level is characterized by the
fact that one of the issues that most Danes feel involved in is finding a solution to how to avoid that people who are born in other
countries will "freeload" on the Danish social system. Up to 20% of
Danes endorses therefore - according to the polls - a political party
that has made the return of refugees and immigrants with its most
important political plank. It is not only the lack of respect for unborn life that characterizes the Lutheran culture, but also the lack of
respect for people at all, if these are not of Danish origin. What
happened when the Christian morality disappeared, was not the
substitution of a different morality, but rather to the simple selfishness was elevated to legitimate ideal of life. Danish national feeling
was racist. When God only - according to Lutheranism - exists "for
the faith", there's no need to worry about him, especially not when
you now - as most Danes - do not see themselves as believers. So
one must instead find other gods to grow, and who is closer than
oneself. Christianity is dead and replaced with selfishness.

5. Religion and royalism
The concept of "religion" is for most Danes a negative word that
they associate with war, superstition and intolerance. An international study from 1982 showed that Danes are one of the people in
Europe, for whom religion plays the smallest part, and is therefore
also one of the people that are most unlikely to go to church
[40]. Less than 5% of the national church members attend church
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regularly [41], but as part of the Lutheran doctrine it is precisely the
church that is "everywhere" and that all who have been baptized are
priests, and then this - in Lutheran sense - is not the big problem.
The little interest in going to church should not be taken as a lack of
interest in the church as a whole, 85% of Danes are baptized and
members of the Lutheran church, which they pay through taxes
voluntary contribution to the maintenance of. Some theologians of
the public church who have more or less a time-business [42]
origin, has made much of spreading the view in Danish national
feeling that precisely the Danish religion is not even a real "religion" as the others. One does not want to be compared with Islam
or Catholicism, because these beliefs systems have directly binding
doctrines, which you do not find in public church religion.
Here, members of the state church can do and believe as they wish,
as long as they remember to pay their church tax. Many Danes are
not completely happy with this non-religion attitude when they are
looking for something spiritual to get refreshed by. Therefore,
many seek towards the neo-Hindu faiths, providing an easily understandable explanation of life and evil, with reference to the doctrine
of reincarnation and karma. The experiencing of accidents in this
life is punishment for the evil deeds they have exercised in its previous life, you learn, and although this is in major conflict with the
Lutheran doctrine does not prevent the majority of the many Danes
- acc. studies - believe in this, to maintain their membership in the
Lutheran Church.
It seems like that the absolute contradiction that exists between the
national church's theology and the New Age, not really dawned on
most of neo-Hindu Danish followers, and many find even that the
two religions - Lutheranism and Hinduism - subtly complements
each other. One gives man an excuse to be "Christian", and the other provides answers to all the questions one asks for life and the
hope that there is "something more" than just what we can see with
our eyes.
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While in Lutheranism normally expect death to be the preliminary
conclusion on both human physical and spiritual life (up to Jesus'
return), so do people in New Age philosophy believe that the soul
gets detached from the body and is incarnated in ever new forms, to
it can be improved gradually in its cosmic journey from lower to
higher.
Where Lutheranism argues that we all are sinners and that everything we do is hurtful, new age means exactly the opposite, namely
that we are born without sin and that through our good works it can
be achieved to become better people, not only in this life, but also
in all future reincarnations. Common to the two beliefs are, however, that none of them want to be designated as what they are, namely religion. Common is also the fact that one turns to the "dogmatic" beliefs that you think is unsympathetic and intolerant.
The Danes have it just fine with both being part of Lutheranism and
the new age. They go to church at the appropriate celebrations in
connection with baptism, confirmation, marriage and burial, but
they are also fine with simultaneous reading astrological predictions and visiting psychic’s media and Indian gurus. One does not
stand in contrast to the other, it is believed, and when it comes
down to having the whole thing in common, this can hardly be taken seriously. Because when it comes down to it, it is nothing but
the old habit or recreational activities. What unites the Danes is not
religion, but the political leaders, and - under the Constitution – the
Lutheran committed royal house that the Danes are so proud to be
represented by to the big world. Certainly one is against privileges
and turns against foreign rulers that are not democratically elected. But these ideals are also to be realized in our own country and
that could hardly be done without abandonment of - acc. The Constitution – a political powered monarchy, a dilemma very few
Danes think about. Morale's good, but hypocrisy is better.
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7. PSYCHOLOGY AND IDENTITY
1. Psychology as the new religion
The subjectivist epistemology is resulting from the Lutheran theology, leading to a focus on human experiences, rather than the being
in oneself. This takes in the modern philosophy of its supreme expression in the German Immanuel Kant (1724-1804), who claimed
that man had no access to the realization of the objective reality,
but only subjectively able to experience the world as it seems "für
sich", i.e. in its own sensory perceptions.
This epistemology naturally leads to psychology - the science of
human experience - is of great importance for modern man, and
where Lutheranism plays a dominant role in theology, the psychology therefore automatically play a similar dominant role in the
popular consciousness. When nothing can or should be explained as
being the result of an objective truth, then all experienced must naturally be interpreted as an expression of man's own mental inclinations, and the study of what these tendencies is about, will become
the central science in the study of man, and - it is argued - the precondition for being able to understand himself and his fellow man.
Whereas previously, the priest was asked for advice when you had
personal problems, it is now psychologists, and just as you did not
even dare to question the truths which the priests explained, no one
dares today questioning what the psychologist teaches. Humans are
seen to be guided by their subconscious instincts and their need for
sex, food, social security and prestige. Basically, all human behavior is selfish, and whoever claims to have other motives for his actions than just these are considered to be naive or ignorant.
The characteristic of the psychological human understanding is that
you do not take a moral position to the conduct that man exercises. If this man feels pride or shame at what he does, these feelings
are counted for being justified by a psychic structure of needs, ra86

ther than in the actual content of the actions that have caused those
feelings.
So there is a good agreement between psychology and Lutheran
theology. They both turn against a moral judgment of human actions, since they both basically believe that man has no free
will. Lutheranism believes in this by the previously mentioned reasons, and psychology thinks the same, because you have the premise that the human’s mental functions are determined by its heritage
and of the milieu in which it is born into - those things like this man
has no influence on. Lutheranism and psychology complement each
other. Where the former has set itself the task of creating a higher
and more metaphysical framework for understanding the human
condition, the latter has chosen to concentrate on how, but solves
everyday problems of life. It is about achieving. It is important to
get the right job, the right boyfriend and the right children, and for
each of these areas there is a body of knowledge about how it is
best to achieve this goal. This knowledge you can acquire at a regular study of psychology, there is for the same reason a compulsory
part of most programs.
In modern Denmark it is the division of labor between the priest
and psychologist on the pastor ensures that festive make life's celebrations, while the psychologist has the task of making life - outside these celebrations - as easy as possible. Both they work to
sweeten the human condition, and to help their clients to overcome
guilt. One by claiming that all guilt is gone by Jesus crucifixion,
and the other by telling that everything has been done of evil is
caused by an unhappy childhood, an unfortunate milieu, false
friends and a bad society. Both they work to clear away personal
responsibility, and both are equally unreliable.

2. Fear of difference
It is probably part of human nature that you will always be insecure
about it, which is different than what we already know. When this
fear of the different - not at least in religious terms - is higher in
87

Denmark than in many other places in the world, it has its cause in
two aspects: one is that the Danish culture has been unusually homogenous in many years, especially since we lost the Germanspeaking duchies in 1864. Hereafter the Danish identity has been
characterized by if you spoke Danish, and that you belonged to the
Evangelical Lutheran state church.
What particularly is surprising the Danes is that they must note that
the "foreigner" not only has difficulty understanding the Danish
culture, but also - as they understand it - are apparently not very
fond of it, or desire to comply with its standards. The myth of the
"Danish values" that would be better than almost all other values
that people know in this world will therefore be challenged, and it
provokes. But unfortunately the self-confidence and the belief that
one's own values are superior, is rarely so great that you dare to
have an open discussion with those who do not adhere to these ideals. Rather, the aim is to make these people stand out as dishonest
freeloaders, who only want to stay in the country to exploit its generous social systems.
But the fact that even this Danish financial generosity does not
have any great effect in regards to convincing the foreigners about
the qualities of the Danish national feeling, is for many incomprehensible, and the interest to acquaint themselves with the values
that other people and religions are based on, are very limited. The
dialogue will therefore not manifest and neither will integration. Those who were foreigners when they first came, are still foreigners, and the fact that a growing number of native Danes even
choose to convert religion (from Lutheranism and Islam), make this
number of foreigners - understood as religious dissenters - increasing not decreasing. This is the Danish national feeling’s followers
obviously are not happy about.
Where the Danish Lutheran identity was previously defined as being contrary to the Catholic, it now therefore has a new enemy,
which one defines itself from. Now it is Islam. The adherents of
this religion is "fanatical and intolerant", one asserts, and therefore
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they have to go. In this case it makes them just as intolerant as what
they fight against. The aim is ethnic cleansing, also for Pia
Kjærsgård and her companions. The old enemy - Catholics - has
not entirely disappeared.
Common to Islam and Catholicism is that Danes see that it is about
"religions", and are stuff which real Danes dislikes. Therefore, the
Danes are also one of the most skeptical people in the process of
the European integration in the EU, why preserving a number of
"reservations", which in reality means that the country is without
any influence in all important decisions on the future of the
EU. The Danish National Church's refusal to sign the "Joint Declaration on the doctrine of justification" must also be seen in this perspective. It is feared that any sign of agreement with the Catholics,
will be interpreted as a retreat in relation to the Danish interest
claim to be unique and morally above all one in the rest of Europe
believe in and live by. Denmark and the Danes are namely - after
own view - "world champions" in everything that has to do with
moral and societal design. Any conversation with others must
therefore take place on our premises, since the relationship between
Denmark and the rest of Europe is comparable to the relationship
between a teacher and a pupil. The former talk and the latter listen
and if the latter is not willing to listen, the relation will be broken. The Danes prefers to live in a form of linguistic and cultural
isolation in which they do not follow the European debate and cultural development, but stick to their own. What comes from the
outside and fills up the spaces in the Danish media is mostly of
American origin, but that does not mean so much for the Europeanstartled Danes. Maybe due to the fact that America is so far away.

3. Culture of victimacation, culture of complaint
One of the values that most Danes are proud of is the Danish democracy. They usually look away from the fact that the country actually - acc. To its Constitution - is a monarchy and that the word
democracy is not mentioned in this constitution.
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For the Danes, democracy is the form of government where elected
politicians who decide on how society should be structured. The
more these politicians decide, the more democracy there is and so
on. And when the elected politicians not only legislature for the use
of more than half of the country's gross domestic product, but also
find it natural to make rules for virtually any part of the private and
social life, thus Denmark is a very democratic country. The conception of democracy that underlies the Danish social system is far
from identical to the point of view that the Americans want. In the
US the democracy term is a for the situation where people can decide how they want to live, while in Denmark it is identifying the
situation that it is the majority who decide how they and everyone
else should live. In the United States, democracy is an expression
of freedom, whereas in Denmark, it is expressed as the majority’s
patronizing Semitism of the minority.
The fact that almost all parts of the Danish public and private life is
lived by taking political legislation into account makes the tendency to consider itself free of personal responsibility for their own
lives, must necessarily be greater than in more freedom oriented
social forms. Offer attitudes must necessarily have better basis to
thrive in a situation where others decide what to do, than in a situation where you can decide, even if these "others" are selected with
the democratic majority in a referendum.
Another characteristic of the public and illusive society is its culture of complaint. Just as there are rules for what you can and cannot in all aspects of life of the individual, then there is always an
instance you can complain to if you are unhappy with the decisions
of authorities and others have taken over your life. And if one single complaint is successful, there is always a higher court, which
you can appeal to.
Danish Protestantism is not only a religion that thrives in the ecclesiastical hierarchy that for 450 years - without result - has complained about Catholicism errors. It is also the name for an important aspect of life as such in the patronizing society, where eve90

ryone is complaining about everybody. Citizens complain of other
citizens and politicians, politicians complain about other politicians, customers complain of manufacturers, producers of other
manufacturers, companies complain about the state, students complain about teachers, institutional users of the staff, the staff of their
superiors, spouses complain about each other, children complain
about their parents, etc.
All agree to be unhappy but no one is really able to place the responsibility for it is always "the other" to blame for the state of affairs. To be able to complain, to express why you think that you
yourself have been treated unfairly in relation to others, and why
one or the other law clause has not been respected, is in itself a
time-consuming, but - for many people - meaningful employment. Maybe it does not always result in complaining, but it becomes a vent to one's personal anger, and when you have complained without success, then you have certainly proven that you
cannot be responsible for the way things are managed. Then you
are just as anti-liable as anyone else, because the official are only
doing what his superiors has ordered him to do, and the superior are
only doing what the politicians have determined.
Even the politicians are broadly also free of responsibility for the
unfortunate decisions are usually taken before entering parliament,
and then they incidentally always have to abide by the existing majority and will therefore only rarely implement their own ideas in a
pure form. Even if that were the case, then they had to do, as voters
have demanded of them, and they have been subject to the atmosphere, which the press has created. And when you ask the press,
you get the answer that they are only telling the truth, and what the
audience cares about. Power is therefore exercised in a kind of circuit that allows everyone to deflect responsibility onto others. All
are doing what they have to do, and everyone has a good explanation of why it did not go as well as they had hoped.
Democracy determines everything and everywhere. The individual
has admittedly an opportunity to express his dissatisfaction with its
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decisions, but in most cases there will not become anything out of
it. Therefore one resigned with life as it is and take solace in the
knowledge that all things are done democratically, and that it might
also - regardless of all the discontent - live in "the world's best society". In a society in which victims and clients fight and are using
their time to fight with other victims and clients. Not because they
believe that the fight leads to no good, but because they do not
know what else to do.

4. The apologists of “danisherism”
By "danisherism" I refer to the totality of the Danish Lutheran religion and national romantic ideologies that characterize Danish selfknowledge. The core of this ideology is the belief that the Danes
are a people with special lofty moral qualities, and that Danish society, as a result of this, is the best in the world.
The Danish national feeling’s apologists can especially be found in
the three groups, which are mutually very different, but - despite
this - have agreed to fight to preserve the patronize state and its religion.
1. One group is linked to the political left wing, where the religious
interest in Lutheranism admittedly is limited, but where they believe that the Danish welfare state is the closest you - after the collapse of the Eastern States - can come to a realization of the socialist ideal. A large part of the people who find themselves in this milieu is inherently opposed to any form of religion, but in recognition of that religiosity as such cannot be avoided, they accept the
Lutheran state church, as being the "lesser evil". At the same time
you are not blind to Lutheranism and the nanny state are two sides
of the same coin, and to the extent that the state church system is
the best option when it comes to ensuring that the church does not
interfere in politics, then they accept its existence.
2. The second group of paternalistic state's followers is on the political right, which adheres to a national romantic ideology, after
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which Denmark, Danish culture, Danish mindset, Danish schooling
and Danish language is better than anything else we risk being influenced by when we are part of an open cooperation with other
countries. Here are the highest values ??known to the flag, the language and the royal family, and it is thought that the Lutheran
Church is the best guarantee for preserving the Danish character. The welfare state and the all-encompassing state control of life
in society, you have pretty much shares the same love to as the ones
on the left wing, but - compared to the left side – there are nuances
in the way that you think that government control should be exercised. Typically, it puts more emphasis on business thrive, and that
the state should prioritize the professional business environment
higher, compared to social policy and foreign aid.
3. The third group of the Danish national feeling’s apologists is
perhaps the most powerful of them all, which is probably because it
is partially invisible to the public, and therefore cannot be criticized
in line with the political representatives. These are about the thousands of Lutheran theologians whose education has been at the Lutheran faculties at the country's universities, and whose personal interest it is to lead the state church and its ideology on. Not only because you believe in this ideology, but also because you live it. This
group of people are probably somewhere between 5 and 10,000
people, but no one knows for sure, as what is characteristic of these
people is that they function effectively because they have never
been identified as a group.
To some extent this role these people play correspond to the role of
the members of the communist parties played in the former Eastern
States where these people worked as ideology intermediaries in the
media, in the unions, in educational institutions, universities, and
state government. Similarly, the Lutheran educated theologians are
employed as researchers, teachers and leaders in the Danish society's ideology intermediary device.
Unlike how it worked in the former Eastern States has, however,
not a single organization for these people - a lot - where the current
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coordinate their activities with each other. No one has ever worked
with them as a group, and that alone suggest that these people constitute an invisible but effective, ideology intermediary tool to the
patronize state, is odious.
What especially makes it difficult to describe this group of people
together, is the fact that they - apparently - are as diverse as they
are. Not only is their job different, but their term for own attitude to
life is also different.
A priest and call themselves "Christian", another is a teacher and
call themselves "atheist", a third journalist, and call themselves
"non-religious" and a fourth is a politician and call themselves
"Grundtvigian". The disparity between these people is when it
comes down to it, no larger than that they are all members of the
same church, and thus required in relation to the same Augsburg
Confession [44]. They certainly disagree on many political, moral
and metaphysical questions, but they - despite this - agree to uphold
the privileges that their church has in the Danish society. They favor the preservation of the state church system, and therefore the
maintenance of a situation where a particular religious denomination has a privileged position in relation to all others. They therefore also agree that all others - even outside the national church
ranks - are forced to pay taxes to the Lutheran pastors. Exactly the
same way as the people of the GDR was once forced to pay taxes to
a government that funded the Communist Party’s cadre vocation. It
is true that the ideology is different in Denmark, but the way to
maintain the ideology of power, is the same.
A more detailed historical and sociological study of the interaction
between the three groups of the Danish national feeling’s defenders
is not my intention to try to pursue. The subject is very extensive
and complicated, and one can only hope that there will be a time
where people who have the courage take it up. Part of such a study
would be to find out the extent to which the members of the three
groups defending what they do because they really believe in it, and
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the extent to which there is a struggle, conducted with the purpose
of preserving their own social and economic privileges.
For it is not difficult to understand that a modification of the existing state and religion system in our country, would mean a corresponding change in many people's working conditions, the sole reason that one can hardly imagine that the Lutheran church can retain
85 % of the population as members, should a genuine equality of
religions in our country. This would give us no longer a "selfevident" that one is a member of the "national church", but an expression of a conscious choice and it will probably reduce the numerical part. There is therefore - according to many opinions - a
reason to worry for the future if you have chosen the Danish state
religion as your career. We will take a look at this in the last chapter.

5. Perspectives for the future
It's hard to make predictions, especially about the future. However,
there is reason to believe that the Danish identity will continue to
be changing in size, and this is mainly due to three factors, namely
immigration, globalization and the European Union.
* Immigration
Once Denmark was a mono-cultural society in the sense, that everyone has had the same language and the same religion. The
Reformation led admittedly a shift from Catholic to Lutheran
Christianity, but it did not change the demographic homogeneity. Before, all were Catholics, but now all were became Protestants,
and probably the vast majority did not know much about what the
difference was.
But now the time when everyone has the same religion is over. The
threat to the freedom-killing homogeneity does not come from Lutheranism’s old main enemy of Catholicism, but from Islam. There
are currently about 150,000 Muslims in the country, and forecasts
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indicate that the number will rise on family reunification and higher
birth rate. Over the next 20 years the number of Muslims living –
acc. to forecasts – will grow to represent 14% of the population
[45]. The fear that the paternalist apologists so often expressed,
have proved to be founded, namely - as Mr Camre put it - that
"in Denmark, a parallel society with different norms and values
has been created." [46]
If the term "parallel society" is the right term to designate the development outlined, I will not get any wiser about, but at least the
time has come to an end, where you can legitimately claim that all
Danes have the same religion, and it is therefore reasonable that the
state power, should give this religion a privileged position over
other believe systems.
This, our sister nation, the Swedes have already realized several
years ago, and it has therefore decided to terminate the Swedish
state church system with effect from the year 2000. It will be gradual, but the movement is initiated. Sooner or later you have to assume that the same development will come to Denmark and that the
ruling politicians will realize the need to create a secular state power with equality for all citizens.
This will be an attack on established privileges, but it will be necessary. Just the fact that the integration of the many immigrants can
only happen if these people feel a certain respect for the decisions
taken by the Danish state power and the willingness to engage in
the development of society, will require that it will be clarified, that
every citizen - regardless of religion - is as good as any other. In relationship to the state, all citizens are treated equally otherwise you
cannot expect mutual loyalty and respect. Without religious equality integration will become impossible.
A secularization and democratization of the Danish state power will
obviously not eliminate the differences between the Christian and
the Islamic faith, but it will make the political rulers' authority in96

crease significantly. For no one can of course respect a state police,
a school system or an administration whose task - acc. to the country's constitution - it is to provide support for a religion that they do
not incur.
Integration with no religious equality is therefore impossibility and
it is already clear that the question of how to integrate a growing
Muslim population in the Danish society is one of the Danish society's most important problems. In the choice between - on the one
hand - to maintain the Lutheran privileges, and - on the other - to
create a truly democratic state, one must assume that politicians
will eventually realize the need to choose the latter. Immigration
has made that our society is no longer culturally and religiously
homogeneous. The differences between Danes become larger, and
hence there is also a need for greater tolerance and respect for the
different. The freedom - not just for the majority but for all - must
therefore also be increased.

* Internationalization
The second phenomenon that will affect our Danish identity in the
future is the increasing internationalization of the economy, businesses, media and communications. Immigration is in itself an expression of this internationalization, but equally important are the
growing supply of diverse information channels, and not least the
rise of the Internet.
The concept of "Danish identity" will of course still exist to the extent that this identity should be understood as an expression of a
linguistic community. But in return everything points to the fact
that Danes will increasingly be multilingual, as there are still fewer
education and job functions in modern society, where one can do
without mastering at least one foreign language, which primarily
means English. The result of this development will be a gradual
blurring of national differences and the formation of an international public. That the public would probably for many years, as Eu97

rope is concerned, be strongly influenced by the American domination of the media. American language and culture are mixed into
our own, but also current ideas from other countries and cultures
that are part of the international communications community, the
faster and more freely able to reach us and therefore be more to
shape our "Danish" mindset. The rapid development of information
resources certainly does not mean that all people are equal, or that
we all come to mind in the same way. On the contrary, it means
that the freedom to choose its own identity - no matter where you
live - will be increased. The new time-ideological conflicts will - I
think - still get to be about political and religious ideologies, like
those in the past has played a crucial role in the conflicts that nations have had with each other. Now, the fractures between these
ideologues but to a lesser degree depend on where in the world you
live, but rather on whom you choose to communicate with (often
across national borders), what media you choose and whom - of
private and emotional reasons - choose to identify with. One can be
a Muslim in Denmark, Lutheran in Spain, Catholic in Turkey or
Buddhist monk in England. The notion that the individual forms its
identity partly non-independent of his physical home environment,
makes the differences appear to be increasing, and that these differences are becoming less and less subject to the nation-state boundaries. The fight for ensuring equal rights ("human") for all will mean
that any state, that will be deemed to belong to the civilized world,
must accept these differences. What once was the hallmark of
American culture - diversity - will be a characteristic of all European societies, and eventually to all communities in the world. The
time of paternalism will gradually run out - even in our own country.
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8. THE LUTHERAN NANNY-STATE
Denmark is the world's most Lutheran community, but the Danes
are generally not aware of that. They understand just as little of Lutheranism, as a fish understands of water. In this article we look at
the essentials about the Lutheran State: trustee's office, bureaucracy
and the monarchy.

1. Lutheran antropology
To understand the Danish social structure you must first know the
ideology that underlies this, also known as Lutheranism, and in the
following I will for that reason evaluate the most fundamental elements of the Lutheran doctrine. It is about understanding absolution, determinism, two regiments doctrine, subjectivism and work
philosophy. Only when we understand what Luther believed in
these subjects, and thereby also comprehend what is the notion basis for the Lutheran state, then we are prepared to talk about that
state in itself and its future prospects.
Here is a short review of the Lutheran view on humanity, and thus
of the theological doctrine that Danish civilization has built on for
450 years and still take pleasure in such a recognition in the country, which we have included in our constitution, hereby that governmental authority must sustain it and the ruler belongs to the
church, that preaches it. Therefore it is vital to understand that
when describing this theology and its view on humanity then it is
not Grundtvigianism, which in many ways differs from the wholly
Lutheran. This is about the fundamental notions that "real" Lutheran theologians stands for, meaning Luther's own teachings, which
is found in the Evangelical Lutheran (not Evangelical Grundtvigian) church.
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2. Demonization and determinism
The first and most crucial feature of the Lutheran view of humanity
is determinism, which is the doctrine that man has no free
will. Luther explained in the book he considered his most noteworthy ("The enslaved will") that man
"finds nothing good in themselves, but only hatred of the good
and the desire for evil" (1).
This is, why man – according to Luther - always will acts in evil
manner,
"you can only sin, even how you'll get along" (2).
Man look into themselves and find
"just hatred of the good and desire for evil" (3),
and
"therefore is there no existence for freedom of man’s will
except as a slave to sin, death and Satan" (4).
This negative viewpoint on human will and actions leads to that
you in Lutheran theology will be dismissive - or highly critical - for
all forms of ethics, and in general reject "that the existence of a particular kind of Christian morality, which advises regarding to the
subjects on human life "(5). Christianity does therefore not contain
a moral, and therefore there is no reason to make moral speculations in any given political areas. This leads us to look upon the Lutheran toregiments doctrine.

3. The doctrine of the Two Regiments
The other uniqueness of the Lutheran theology is its dissection of
the world into two separate regiments, namely the earthly and the
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heavenly. Luther believed that just because man is evil has
"God created two regiments, the spiritual and in the course of
the Holy Spirit makes people Christians and religious under
Christ and the secular as restrictive on the non-Christians and
evil people, so they on the outside must remain at peace and
tranquility, against their own will "(6),
because
"given that the world is evil and only one out of a thousand is
truly Christian, then man would, if they were not put under the
sword, through themselves at each other "(7).
In Luther’s perspective heaven and earth were separated and ruled
by different legislations and governances in the two regiments. He
therefore stressed that in particular
"for that reason the gospel learnt nothing about how to
systematize and implement the secular regime, expect that it is
mandatory that you should honor it and that one should not
oppose it" (8).
Regarding the secular state of power or monarch there are many
ways to administer and none of these are against the will of God or
the gospel’s sayings. That is why, for the believing Lutheran, it is
not legitimate to rebel against the secular power rulers, regardless
of how they exercise this power due to these rulers - by God himself – have been given the authority to control this world of their
own choice. Autocracy, dictatorship and patronize Semitism is not
in any way in disagreement with the Lutheran doctrine. However,
this is all Thomistic inspired thoughts concerning that individuals
should have innate "natural rights", "human rights" etc., which the
rulers must respect. These ideas are therefore discarded in the Lutheran theology as pure Catholic superstition.
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4. Subjectivism
The third fundamental characteristics of the Lutheran theology, is
subjectivism. Luther applied it, as in all Christian faith that God
created man, but at the same time it synchronizes
"only the heart's trust and faith produces both God and
idol." (9),
then it is in addition man himself who has created the God that he
believes in. He exists is only in and for the faith, and outside of this
we know nothing about his existence. This subjectivism is also
found in newer Lutheran theology, for example, P.G. Lindhardt,
who concludes that
"faith is true, so too is your God true" (10).
So it is faith that determines the attributes of God and not the other
way around. Man has made himself the master, because only what
exists in the human consciousness exists in reality. Luther also determinedly discards scholastic teaching that God's existence could
be proved, and in newer Lutheran thoughts. For example Kant, who
rejects, that man can identify the objectively existing reality. Man
lives in a world of ideas, but have no way to determine if this is
right or wrong, at least not if one moves beyond the entirely empirical experiment realities. Morality and metaphysics is as a result
only a matter of faith, and something is not any truer than anything
else. If you "believe in" something, it exists, and if you do not believe in it, then it does not exist.
The outcome of this is that the truths enclosed in the Christian faith
cannot have the character of eternal and universal binding truths,
but can only be point of views that anyone is free to join or not to
join. Because we have no way of knowing what the factual "objectively existing" truth is about, this means that no meaning and no
point of view can be compulsory for people. Therefore, the decisions taken by the monarch, or of the parliament and the state pow102

er, which has been authorized to take over the administration of the
earthly regiment, and the decisions taken by the monarch, is neither
true or false, good or evil. But nevertheless, they must be obeyed,
because they come from the authority that God has put in commando of this world, and the ones who will follow this the state power
will deal with them in the same way as Luther recommend the
princes for treating the rebellious peasants: "Beat them like dogs!"

5. The doctrine of work
The fourth and final major feature of the Lutheran theology is its
doctrine at work. The classic study of the relationship between
Protestantism and work moral was written by Max Weber (18641920) (11), whose thesis was that the Calvinist faith had been contributory in creating breeding ground for the growth of capitalism
in the 16 and 1700s.
Although Weber did not theorize Luther, there is reason to believe
that also Lutheranism must have taken part in the creation of the
prerequisite conceptions for this development. At least it was Luther's judgment that the pious and God-fearing not to be found in
the life of monasteries or seclusion from the world, but by
"the person who will serve God must stay in his vocation, do
what his magistrates, his administration and state demands and
needs "(12).
Wage labor is thus explained away from being a necessary wear
that one would rather be free off, to be a holy duty for all Godfearing citizens i.e. a kind of "good deeds", in replacement of the
moral deed justice, which Luther so strongly turned against.
The Lutheran work ideal has almost certainly been instrumental in
promoting the growth in capitalism and wealth in northern European countries, but even today we can see its effect in our country,
which – according to an EU statistics dated 1998 - it is the best paid
employment industrialized country in Europe. Entirely 77.5 % of
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the population of Denmark is in paid employment or searching for
paid work, compared with an EU average of 60 %, or - to make it
even more clear - the corresponding figure for one of the Catholic
embossed countries – e.g. Spain - where the pro cent rate is
45! (13).
Surprisingly it has been easy in the socialist and social democratic
tradition to find ideological participation with Lutheranism, for this
particular side of the work, as being therapeutic healing and the ultimate good for this world's people, that we also find in Karl Marx’
works, he, who even postulated that work was just the sole cause of
all sources of wealth in the world. Therefore, it is exciting to note
that this doctrine still today are validated truth in the social democratic milieu, which could be seen by an advertising text, which the
Danish newspaper ‘Aktuelt’ posted on the public buses in Copenhagen in the autumn of 1998, quoted: "Life requires work" (14). In
the same autumn the Social Democratic Prime Minister Poul Nyrup
Rasmussen declared that it was his goal in the EU that "we must
teach the Germans how to work" (15).
Yes, "work ennobles", and being engaged in contract work is the
prerequisite for all kinds of life quality, no social democrat can beg
to differ.

6. Paternalism in practice
After having examined the theology of certain ideological assumptions that patronize the state rests on, it is now time to describe
some of the features that characterize this state today. And due to
we already have noted that in the Danish constitution reasserted Lutheranism as the spiritual foundation of Danish society, then it is
surprisingly not any wonder that the Danish state is built on this belief, may tend to grow strong authoritarian and paternalistic features. Because when you believe that man only want what is evil
then it is the logical consequence of this matter, that state power’s
main task is to control its citizens and to prevent them become of
harm towards themselves and others. And the mentioned control
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and management is not just the one in any given society necessary
governmental administration, which aims to upright hold the country's borders and protect its citizen’s safety. Speaking of which, a
comprehensive network of governmental controlling mechanisms
designed to interfere with any part of human life from birth to
grave. Nothing can in reality happen in this society without the
state begins, controls, or - as a minimum - control it. Trusteeship
state ideologues takes the approach that if something does not go
well, it is because the state has not managed it in the correct manner, and any mistake is therefore interpreted as a aspiration to develop and enhance central management. No man is more important
in this society, than the politician who has the job of deciding
which laws the all-encompassing state regulation must follow, and
continuously adapt and modify these laws to suit the ever changing
conditions in all parts of the society.
In this society it is therefore not surprising that there is hardly a
single one of the markets where citizens are looking to cover their
needs, which is free of control. Whether it comes to the market for
tangible services, education, housing, work, or religion, then the
state is always omnipresent with regards to laws, circulars, regulations, taxes and subsidies. Nothing happens outside the state regulation, and by that nothing is done without being under state control.
Schools, institutions and the media is of course owned directly by
the state and municipalities, or - even if they are formally independent - controlled by public bodies through of regulations and
subsidies. The buildings are - formally - owned by individuals, but
the way that allocation works is entirely determined by the changing forms of taxation that makes respectively one and the other of
the housing market forms more or less attractive. In the same way it
applies to radio and television that they are formally partially autonomous, but in reality subject to politicians' control and policy
management, as they are dependent on broadcasting licenses and
financial allocations given by these politicians. Similarly, one can
review all other areas of societal life, for example agriculture, culture life, infrastructure, universities, etc., and for each of these areas
you will swiftly find out that its whole development in structure
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and content is determined by politicians and their decision making. The freedom and individual initiative is limited to spread out
within the closely defined framework that the paternalistic state
power sets, and whoever breaks their frames must know that government control - sooner or later - will reveal him. Therefore, he
must expect to be punished - not because what he has done necessarily have caused harm to others - but because it's illegal!
So extensive is the control mentality that even when it comes down
to utterly personal life circumstances, individuals is not let to decide how he or she wants to live their life and use money. The regulations for holiday savings, unemployment benefits and early retirement, indicates that the state always control voters' choice rather
than letting these people choose for themselves. Yes, even in issues
with regards to death one is not allowed to determine its own funds,
and the Danish inheritance law stipulates the proportion of the deceased's estate to go to the deceased’s offspring and family, whether it has been wished upon or not. The state always points out that it
knows better, because the citizens are - as our review of the state
supporting ideology has shown us - both evil and selfish. The state
control and guardianship Semitism occurs only for citizens' own
sake, and those who complain about it, must expect to be suspected
to be those who seek to enhance themselves at the expense of others.
Only one thing can seem unexpected in this statism, and that's how
the state power supporters advocating why it is exactly the "politicians" who controls all aspects of society, are so much better than
ordinary people. If we all are evil and selfish, then, one would assume that this would also apply to the ruling political leaders and
their officials. But on this specific question one should not expect
to receive an answer!

7. Ideology and State Church
As any state, which is based on an authoritarian ideology, it is important to guarantee the maintenance of this ideology, in this exam106

ple, Lutheranism. Of course it is evident that there are other systems of thought in the Danish society than just the Lutheran thinking – e.g. liberalism and humanism - but the mentioned ideologies
would under the current authorities always have been of subordinate significance in relation to the ideology in charge, and the way
this power structure is maintained is basically to upright hold a “invisible” barrier around the dominant ideology.
Everyone knows that politicians have different ideological viewpoints, and everyone has heard the one arguing with the other on
political issues. But very few Danes have heard a debate between
supporters of the Lutheran belief and followers of other Christian
religions. We therefore do not know what is special about the type
of faith that applies in our own country, and therefore there is no
opportunity to be critical in this respect in the same way as you are
critical of the political ideologies. All ideological propaganda with
regards to the Danes must think for themselves – i.e. states by the
Danish law on public schools - contains no grasp of reality, virtually none of the country's citizens know the least about the ideology
that the Danish society and the Danish government is based upon. In fact, most believe that such an ideology does not even exist!
To understand the way the Lutheran ideology dominate and master
the Danish culture can only be done by studying the Danish church
regulation, which – seen through an European perspective - is quite
distinctive. The Lutheran Church is the state church, whose form is
determined by the country's constitution. But it is a church that citizens can sign in and out of as a member based on one’s own decision. Most citizens (84 pct.) have chosen to be a member of this
church. You might not be a strong believer or not even a believer,
but to be a member is considered a tradition. The loyalty towards
the Lutheran state church is so immense that when debates whether
or not to tear empty churches down or to change the church's official character creates such an outcry amongst the people who otherwise rarely finds reason to pay a visit to church besides from the
holy festivals.
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It is important to understand that the Lutheran Church ideological
control and influence in society goes far beyond the influence that
it has on the few churchgoers who hear the sermon on Sundays. Several thousand Lutheran pastors and theologians are engaged in completely different parts of society than just the church,
for example in the training of primary school teachers in universities, folk schools, different independent congregations, and in culture and news coverage. These people function in some ways just
as party secretaries in the now-defunct communist countries. They
are trained to propagate the Lutheran faith, and to expose and combat its enemies. Here it is first and foremost about the Catholic
faith, as Lutheranism has always considered to have been its number one main enemy. Employment opportunities in the Danish labor
market for intellectual with Catholic faith, is therefore limited, unless these people manage to keep their sectarian views by themselves, and therefore is not - from a Lutheran perspective – harm to
anyone. If they do not, they will certainly soon be exposed as the
worst of the worst, namely as being "Catholic", which for any Lutheran is identical with being smug, dishonest, papal remote and
superstitious. And such people obviously cannot be used as neither
teachers, journalists or in other parts of the ideological distribution
world. Because if one firstly questions the basic ideology with the
power structure is built on, then there is not far to question the legitimacy of this very power. Therefore the Lutherans prefers to
keep the discussion underground, because only the one who "lives
in silence", can feel safe. The less talk, the better you can ensure the
ability to continue to maintain its state-guaranteed ideological monopoly.

8. Features of Danish mentality
The Danish mentality is obviously not entirely anchored by the Lutheran faith of course other ideologies and mentalities play a vital
role. We do not live our lives totally isolated from others and many
other religious and forms of consciousness are therefore also assimilated in the Danish society since Lutheranism became the state religion in 1536.
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In fact one can best understand Lutheranism, if you observe it as a
common, underlying ideology way, that rarely would be out in the
public to participate in discussions, but which in contrary is the basis for a number of other general forms of consciousness that characterizes the Danes and their society. This is best shown by the fact
that although MPs - it appears - are supporters of different systems
of thought, and although they try hard to demonstrate how "nonagreeable" they are on almost everything, (that's their livelihood),
so these people at the same time almost all have in common is that
they are members of the Lutheran Church. And one must therefore
assume that they also endorse the main features in this church’s
doctrine. The notion of the "many ideologies" that should thrive in
our country, is therefore only to a certain extent truthful, as those
known by ordinary people political ideologies all rather are different shades of the dominant, and yet - paradoxically - unknown and
"invisible "Lutheranism.
In the following we will look at some of the consciousness and ideology forms that characterize the Danish contemporary culture, as
we will not touch the party political ideologies, but rather stick to
what might be called the popular mentality forms. It is, then, the
ideals and the philosophy that determines the Danish daily life, and
here I find it particularly interesting to deal with the following: materialism, psychology, victim thinking, litigation culture and moral
liberalism. We will perceive that all these forms of consciousness,
each in its own way, can be related to the basic and state-sustaining
ideology: Lutheranism.

9. Materialism
When, like Luther, taking the position that God is not to be found
in his creation, but only in the biblical narratives, the result can almost only be that this creation - that is all we can sense in this
world - has a purely materialistic nature. And when the Lutheran
philosophy even teaches that God’s will only happens in heaven,
but we humans live in our own regiment, where it is only ourselves
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that prevails, then the conclusion can hardly be other than what one
has to assume a materialistic attitude towards life, where the goal is
to live his life in this world, enjoy its benefits, do as you please and
otherwise refrain from speculating too much on morality and religion. Yes, even God you actually do not have to wonder about, for
he only exists "for the faith", and when we do not think and believe
in him, he is therefore not existent!
In the modern Protestant culture is materialism thus a dominant
trait, and people identify it succeed in life with it to consume. Therefore Danes primarily thrive to get "a well paid job" to
earn good money and to satisfy their physical needs. The societal
ideal that Danes lives up to has as one of its most essential elements
of the creation of "social security", and this meant that no Danes
must be able to be so poor that they do not have food to eat and a
place to live. Regardless of the government to control the country,
the political parties behind this government therefore guarantee that
they do not want to diminish the state’s social security systems, for
it is these that Danes perceive to be the most important thing about
the "Danish model". It should never be able to "go wrong" for anyone and it is what these arrangements should ensure.
Paternalism is not only an expression of a aspiration to limit personal freedom, but it is also in itself an insurance scheme that gives
even the weakest, the stupidest and most work inept a chance to
live a good life, perhaps not as good as the others, but still better
than in many other countries. But the consequence of social security schemes is, however, that the state must continue to maintain one
of the highest tax burdens, and no government will, as things stand
now, be able to change this significantly. Ten years of bourgeois
regime (1982-92) showed this clearly, because the result of this period was higher public spending and public servants, despite of the
ruling parties - before they came to power - had declared that just
the opposite was their objective.
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10. Psychology and jurisprudence
Another ideology form that thrives extremely well with Lutheranism and materialism is psychology. The main content of this doctrine is that man is guided by his hereditary traits and his milieu,
and - as a rule – does not acknowledge that man has a free will. It
apparently does not mean that people who believe in psychology,
personally do not believe in free will, but merely that the psychological doctrine in itself do not have any theory or explanation of
how such an accord could exist. Because when you act as one's heritage and milieu has influenced upon you, then one cannot simultaneously have a personal responsibility for these actions, since none
have chosen the hereditary traits they are born with and the milieu
they grew up in.
Lutheranism and psychology therefore leads to the same result,
namely that the morality loses its meaning. Thus, for Lutheranism
is the justification that "everything is evil," and that you, therefore,
cannot and should not distinguish between "more" or "less" evil
acts. In psychology the thought is that, "all actions are due to heredity and milieu", which means that man has free will, and that it
therefore does not have a completely personal and moral responsibility for his actions.
The consequence of the two "apparently" different human perceptions is all the same, determinism and the rejection of the belief that
man has a moral responsibility. And it is precisely from this determinism that one must understand the Danish court, and the Danish
penal system that increasingly emphasizes that the criminals must
"be re-educated" than they should have a revenge motivated punishment for their personal and antisocial acts. Some calls this "humanism" and these people often claim that this attitude reflects a
particularly commendable quality by the Danish administration of
justice. Others believe rather that it is the expression of moral indifference that - in further perspective - helps to justify the crime, thus
making the fight against this crime undue usual and "as a consequence of this" life uncertain for the society's physical and econom111

ic disadvantaged citizens that more than any other are affected by
the criminal assault.
For the patronize state’s apologists this crime is not just something
evil. It is also welcoming and comprehensible justification for
maintaining the substantial state funding for police enforcement,
penitentiary, legal system, social services, socializing courses etc.
Nothing else actually creates so much employment as crime do, and
just the very thought that the criminal is in fact not really responsibility for its actions, gives a good reason why one should believe
that the prospects for reducing this crime is small. The state’s system must therefore enforce that there will be citizens who throughout their lives have to be kept under intensive personal supervision
by the power of state, and the others in a great part of their lives
should be imprisoned at a cost rate which exceeds the country's
most expensive hotels. But a change of these people criminals trajectory is empirically not feasible. "Once a criminal, always a criminal", it is said, and this prophetic statement often proves to be correct. Everything fits with the determinism and moral indifference
that society has about his own philosophy. When everything is evil,
then there is nothing strange in that criminals also are evil, and the
prospect that they should stop it is nonexistent. Everything remains
as it has always been, and everybody is quite uncaring!

11. Victim thinking and litigation culture
Two of the forms of consciousness which thrives in nanny state are
what we can call victim thinking and litigation culture. The concepts are almost self explanatory. The urge to complain is so deep
rooted in the Lutheran religion that, right after the Diet of Speyer in
1529, where the Lutherans criticized the German Emperor's policy,
chose to call them "Protestants" and this name has stuck to them
ever since. In the modern nanny state is this Protestantism put in
the system, and therefore it is a characteristic feature of the state institutions and authorities that you can always complain about their
decisions to higher authorities. Since the state ideology based on
the doctrine that everything is subjective, and that nothing is thus
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true in itself, it is clear that one must be seriously interested in the
complainants. They are therefore usually handled thoroughly, and
are recorded and cataloged so that there can be recorded statistics
over what the complaining people at any one time are most dissatisfied about. A number of professional opinion institutions have even
made it their livelihood to continuously explore how dissatisfied
Danes are with one or another societal issue or one or another political individual or his party. And these studies are considered to be
in the highest degree indicative to where in the planning of future
initiatives must be made, not least in the political world. But at the
same time we also know that it is important to stay out of the complainants range, and this is always done best by ensuring that you
do not have personal responsibility for anything. This is called the
"political survival", and the successful politicians and leaders of
state governments and municipalities have always set themselves
thoroughly how this is done best.
That the complainants typically do not lead to real change does not,
however, reduce their number. For ordinary citizens are namely always good reason to complain about both one and other, and it's
probably only because of the limited time that not all have time to
complain about everything. There is always something wrong, and
- if nothing else - then you can always harass a person or institution
that you do not like, by pulling it or them through one of the numerous complaints systems. The only thing, you need, is plenty of
time, but if you in addition to this also can afford a lawyer, then this
increases one's chance to significantly succeed with the complainants, no matter what content they may have.
Litigation culture has of course no real effect, and it does not solve
the guardian of society's problems, which essentially has to do with
the fact that people are not allowed to express themselves in their
own desire, and unfortunately develop the will and the courage to
take responsibility for their actions. The appeal is the only indication that you act in desperation and despair. Should problems be
solved in reality, it requires that this is done as close to the people
who are connected to the problems, not speaking about in the pub113

lic bodies or courtroom. Here, of course - in the legal sense – you
can win a case against another, but the probability that both parties,
after the decision is taken, will be more exposed than if the case
was not brought, is overwhelming. Let alone the financial and time
resources to be used to get through the bureaucratic procedures, is
in itself such a load that reasonable people often choose to refrain
from bringing their cases to justification in the judicial and social
administrative systems. But this is obviously not in harmony with
the paternalistic state's own ideology, because after this procedure,
it is the state that at any time the best to decide what is right and
wrong, no matter what the facts might be about in the respective
court case. Many forces are therefore put into making appeals procedure even easier, and to accelerate the speed of time which the
complaints are dealt with. Firstly, if people discover that society
and the state cannot help them, then the ruling hierarchy, are really
threatened by its power, glory and income. Trends to vigilante (e.g.
undeclared work) are therefore fought hard, because if people learn
to solve their own problems, so eroded thus also the entire foundation of the state which has made so many people both rich and respected. No priest, no bishop, no politician or official would like
that.

12. The moral libertinism
A very important part of the paternalistic state ideology is the libertinism. Here it is not about what most people know as political liberalism, that is, the ideas represented by the so-called liberal political parties. The liberalism that we are talking about here is the moral liberalism (= libertinism), that is, the idea that man should be free
to do what it will do in full freedom and without being forced to
have to take into account other than the term itself. This liberalism
has naturally the most fertile soil in the Lutheran culture, which as
its starting point, the view that everything is evil. And when everything is evil, there is no reason to be critical of some of these evil
forms, as long as it is ensured that there are not people who can
claim that they have been personally molesting b y these. Here it is
so for example about porn, abortion, promiscuity and adultery. To
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the moral liberalism none of these things are of any importance to
anyone other than those who choose to be consumers or participants in such actions. Certainly you admit - if you are forced - that
abortion is murder of an unborn child, but since this child neither
has the right to vote nor the access to justice, it is natural that its interests cannot be handled in the same way as its mother otherwise
father's interests. So if they want the child to die, no responsible
politician will turn against this decision. It is quite a "personal decision" they say, and thus believed that all others should stay out.
This, for the country so characteristic, moral liberalism perceives
Danes themselves as a sign that they have great personal freedom,
and the fact that you can kill the unborn child, there are even people
who claim it is an expression of "human right". Citizens of other
countries will perhaps interpret this as an expression of moral apathy or irresponsibility, but for the Lutheran faith is certainly not a
reason to fear that his church will interfere. Here, they have, once
and for all, decided to never criticize the decisions that politicians
have taken, because it is - after the aforementioned power-sharing
doctrine - not the church's job to interfere in the world. Politicians
do, and those you must therefore respect. For the Lutheran it is
even without a hassle to get the forgiveness that the church claims
to be able to supply for God. If you are baptized (the majority are),
then you have professed the Christian faith, and so is sacrifice, penance and contrition completely unnecessary. God has to be precise,
already in this baptism, explained his mercy and forgiveness for the
man who is a member of the state church, and all further moral
speculations are therefore quite unnecessary. Is there anything that
is cheap – yes, in fact completely free - it is this grace that any state
priest will be happy to preach about. Man holds naturally not themselves responsible for the evil that it has done. The debt which may
be rooted in man's own sinful nature, and that man can freely and
confidently continue his life as before, knowing that it is both guilty
and sinful, but also that there is absolutely nothing there can or
should be done to change anything. And then the bill, incidentally,
already paid by God himself. It can hardly be done better. What
you need to worry about is not whether our actions are good or evil,
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for that matter you are already aware about. Rather, it is about finding out whether what you are doing is legal or illegal, that is, after
the application of criminal law. And the important thing is to figure
out how likely it is to be brought up, and that others would complain about what you have done. If these risks are not present, then
you can do as you please.

13. Does the nanny state have an opposition?
Finally we shall deal with the question, whether or not an opposition to the state overall exists, as we previously have described. And the answer to this question is not easy to provide, just
as it also cannot be singular. For what is meant by the term "opposition"? We have previously addressed the issue of the so-called
liberal parties' role in the Danish parliament, and although it must
be recognized that these parties during the period 1982- 92, when
we had a bourgeois government, failed to reduce public spending or
to diminish the number of people employed in the state administration. We also need to note that none of these parties turn against the
Danish state church system and the economic and ideological privileges allotted to the Lutheran church. The concept of "opposition"
fits poorly to these parties that even confesses to the ideology, that
patronize state is founded on. Just as one can hardly expect that
Marxists must abolish socialism, you should hardly expect that Lutherans must abolish paternalistic state. It's the one they live by and
for and it is the one that ensures the Lutheran priests and bishops
and thousands of "believers"; school teachers, government officials
and bureaucrats have their jobs.
If it is plausible to even talk about the existence of an opposition to
the prevailing conditions and the ruling power, then I suppose that
this opposition is to be found among the groups that do not belong
to the Lutheran Church, and it will first and foremost among the
country about 150,000 Muslim immigrants and about 35,000 Catholics. None of these groups has so far shown the slightest ability to
organize a political movement with the power to change anything
116

significant in the community, and the prospect that this should
change must be considered to be very limited.
Although paternalistic state has no organized internal opposition, so
I will not believe that it can continue unchanged for all eternity, in
the form it has today. The reason for my optimism in this respect is
our country's membership of the EU, and my belief that this cooperation will sooner or later lead to the Danish state power must
adapt to international standards. The ever-increasing degree of economic cooperation and international competition, will infects public
spending in one EU country hardly in length can be significantly
larger than those in another EU country, and this could point towards a gradual reduction of the Danish public consumption, and
thus may increase the citizens' freedom of choice. In addition, the
Danish national church organization will gradually increasingly become a center of questions, because it seems increasingly strange
that a country that again and again try to moralize about other countries with lack of freedom and equality, can accept such kind of inequality between religions that the existing state church system is a
symptom of. The true Lutherans believers - patronize the state's
most tenacious defenders - there is rarely of social democratic leanings, therefore do their best to put obstacles to our continued collaboration with the Catholic majority in the European Community. The Danish opt-out is one of several tools that are used in this
context, and nothing like those shows more that better what the
content in our time what "Protestantism" really is. However, no
politician in other EU countries will no longer be astonished or offended against the Danish double standards, when, on the one hand,
showdown with bureaucratic procedures and officials in the EU,
while in his own country maintains a bureaucracy that both in terms
of number of employees as on the amount of laws and ordinances is
ten times greater than the EU bureaucracy. Moreover it is despite
the fact that the Danish population represents only about 1½ % of
EU citizens.
Yes, double standards do well in the Danish country, but it does not
naturally anything as long as the Danes do not know how they are
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perceived in the big wide world. They feel good about themselves. They love incubator life, and the lovely irresponsibility, as
life in patronize state puts them in. Actually, they do not know anything else and therefore wish nothing else. They are happy and they
feel completely free, just like a bird in a cage feels free because it
knows the limits set for its existence. It does not know - and do not
want to know - whether there could be a life outside the cage. It's
cramped, stuffy and dirty, yet it does not want to come out because
it thinks "outside there is probably even worse"!

Notes:
1) Martin Luther: 25 sermons of Martin Luther (Copenhagen: Arnold Busck, 1936), p. 33.
2) Ibid., p. 19.
3) Ibid., p. 33.
4) Quote from Martin Luther: The enslaved will (Aros Publishing,
1983), p. 348th
5) K.E. Løgstrup, cit. From MS Lausten: Danish church history
(Gyldendal, 1987), p. 309th
6) Luther, quoted from Gerhard Ebeling: Luther, in Introduction to
his THINKING. (Norwegian Gyldendal), p. 146th
7) Luther, cited in Ebeling, p. 145th
8) Luther, cited in Ebeling, p. 147th
9) Cit. Martin Luther: The Great Catechism (The Danish Bible Society, 1976), p. 38.
10) The eternal life, p. 41.
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9. AESTHETIC MAIN TRENDS IN
LUTHERAN ART
In the following we will move out of the church and look at the
characteristics of the Danish Lutheran aesthetics, as it expresses itself in the four main directions in which the most clearly are manifested. Common to these movements is that they in their understanding of what is beautiful and ugly, what is art and what is not
art, have their roots in the Lutheran world. Not to understand that
you will not be able to find similar artistic expression created in
other parts of the world where the Lutheran religion does not play a
significant role, because it can always be done. There is not one
kind of beauty or aesthetic that solely can be associated to Lutheranism, but there is - in Denmark and Scandinavia - an artistic tendency and an aesthetic value pattern, which can be best, explained
and understood if it is viewed from the theological heredity, that the
culture the works are created in are rooted in. It should be noted
that this combination of art and theology is nothing special for the
Lutheran arts, it applies to all art at all, and it is no secret that similar analysis could be made of American, Italian, Russian and other
national bound art, which - like the Danish - will be understood and
explained best if viewed in relation to the theology and the philosophy of life that characterizes the psyche of the countries concerned.
It should also be noted that the Danish art and aesthetics reflects a
worldview, and that - ultimately - rests on a theology that is no secret that present author is the first to reveal.
The year 1999 a course was held at Royal Danish Academy of Fine
Arts (Charlottenborg), where the relation between the Lutheran
Protestant religion on the one hand, and Danish art and aesthetics
on the other, were reviewed. To the vast majority of art observers,
and probably many artists, hardly are aware of this context do not
make it seem like, of course, that it does not exist. Art and religion
are linked, and this applies also in Denmark. But the characteristic
of the Danish religion is that only a few of its followers are aware
of that actually is what it is. One imagines that what you think, be120

lieve and care about is the result of future development in general,
and is not aware about that this development is always interpreted
through the set of values that - ultimately - is an expression of a religion. Therefore, Danish, Italian, Russian and Egyptian art are not
alike. Certainly the modern come to all these countries, but tradition and value pattern is different. What counted for beauty and
good art in one place will not necessarily be assessed in the same
way the other places. Adding on this observation, we must look at
the 4 main forms through which the Lutheran theology expresses itself in, through modern Danish art and aesthetics. We must not
make a deeper examination of works of art, and as you see, there is
not depicted some examples of the aforementioned art and aesthetics. The reader must therefore read the text, and even - if he wishes
- seek examples of how the above-mentioned trends seen are in the
Danish art and Danish design. It should not be difficult. The four
main types I have chosen to call it:
1. Moderism.
2. Intellectualism.
3. Demonism.
4. Stilism.
Other names could probably also be used, but these I find that they
express something central to the understanding of my project. It
should finally - in the review - be noted that one will not find in Luther’s writings, any no coherent study about the aesthetic, so the
considerations as set out below, reflects how Lutheranism in practice is interpreted by its followers, and of how these people - consciously or unconsciously - expresses the core Lutheran beliefs in
their art. Formal notification has been given new forms, and the Lutheran sermon has assumed the form of aesthetics. But how does
this art and aesthetics look like and what will it tell?

1. Modernism
The term "modernism" is a generic term for a variety of experimental art forms that have emerged in the 1900s. It concerns a deg121

radation of the traditional motive image and a rotation of the art of
imaging towards becoming more conceptual and activist. Marcel
Duchamp, Joseph Beuys, Piero Manzoni and Andy Warhol are
some of the most well known names that represent this new way of
thinking. Several of these now deceased artists were Catholics,
which shows that modernism as such, cannot be confined to reflect
a Lutheran view of art. But when there still is a special relationship
between modernism and Lutheranism, it is because they both have
a critical relation to the picture as such and not least to the perception of the image - and art - that it should beautify the world, making the world better and educate people to achieve a higher moral
level.
In Danish modern contemporary art, it is people like Christian
Lemmerz, Frans Kannik, Bo Thobo-Carlsen, Jørgen Michaelsen
and Peter Lang who best represents these positions, and several of
these have therefore something of saintly status in parts of the Danish-modernist art world, why they not rarely are invited as lecturers
at the Academy and as exhibitors in the state exhibition building.
[43] What you admire about these people is - apparently - especially the position where from they create and market their work. For
these people, as they present themselves, there is no doubt that they
are the creators of works which contains a profound truth, namely,
that there's no truth. The art comes from above, from the better
judgment artists. Here it is about educating the infidels, stupid, sinful and ignorant audience about the images’ pointlessness, and the
dissolution of aesthetic norms, the eternal sin and emptiness of life
in general.
From a historical perspective, one might interpret Lutheranism as a
form of modernism in theology, and the relationship between the
reckoning as Luther did with the world church, and the showdown
as the modernist art made with the traditional, is not difficult to discern. It is about avoiding the realistic representation of a reality that
the audience could be challenged by. It is also important to disconnect with the concept of "art" at all, since all art must necessarily
contain an implicit assertion that something is better than anoth122

er. The art work is better than what is not a work of art. The painting is better than the bare wall. And in the belief that art is a form
of beautification, has betrayed the Lutheran teaching that all are
equal, all are hurt, and no deeds can make this world less sinful
than it is already. God lives in his own kingdom and the people in
their kingdom and that people choose to use the time to produce
works of art, does not make this world, or any parts of it in any way
rise above the rest. Everything is - understood morally - identical to
everything else, and no subject can make the sinful world less sinful than it otherwise would be. Salvation comes not - as Luther
taught - by asking for cultic objects, and it therefore comes naturally, not by admiring works of art. It comes by faith alone, and faith
comes from hearing the gospel. So it is art's task to remove the interest in themselves, to make the audience aware of the emptiness
that is all the world has to offer, and to destroy the illusions that the
experience-seeking audience must necessarily have. And you can
forward this gospel, with public funds, directorships and professorships in view, and then everything goes well up to a higher dimension. God is dead, but paternalistic state lives, which one lives of.

2. Intellectualism
The Lutheran Reformation can - somewhat simplistically – be
summarized in the following sentence: fewer pictures and more
words. The characteristic of Lutheranism is its love for the written
word, as found in the Bible, and it is therefore not surprising that it
was especially the Protestant theologians who in the 1800s did a
great job of developing biblical science and find the historical
sources of the biblical texts. It is to Lutheranism in general resulted
in that it was the priest's sermon, which was the most important part
of the service, and that the result of the theological doctrine that
God and the saints do not exist in this world, in morality, in humans
or in pictures, but that the good alone is found in the word of God,
which is read in the text.
This image-xenophobic and text-oriented view of the world, is in
the Lutheran-inspired art translates into an unfailing desire to give
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lectures (sermons) and writing texts that can classify the - fortunately - unsolvable problems associated with art and aesthetics. The
Danish Art Academy is therefore not primarily a production of art,
but rather an academic learning center for theories of art. And it is
important to mention the theory in the majority, with one of the
basic assumptions in Lutheranism, as previously shown, is that
nothing can be known as it is, and that objective truth - if it exists is hidden to the human mind. This holds of course not the believers
from searching for this truth, but in recognition of that this quest
will always remain in vain, is the target one sets one by presenting
an endless variety of theories and views on artistic creation and aesthetic. It is not intended to find a "truth" of its existence acc. Lutheranism - only "for the faith," and since this faith of
course can change from day to day, so it count for the same for the
truth to be changed just as frequent. In Jørgen Michaelsen’s works and in others - this leads to a work is entirely quite minimalist. It
may consist of a pair of matchboxes on a table, a cross on a wall or
a purchased plastic thermometer. To understand this work, audiences have in turn access to read a manual of several hundred pages, and also to listen to an hour-long lecture where the artist sets out
its vision of the world and aesthetics complicated universe.
Artwork has therefore primarily been intended to draw attention to
the explanation (manual and lecture), and when the artist in his
years at the Academy has earned intellectual training in expressing
themselves utterly incomprehensible to talk without saying anything concrete, then the clarification which the searching audience
are trying to gain by going from work to the explanation, is not obtained. This is all as it should be, because the artwork makes no any
sense, and it would be quite contrary to its intention, if the after
salvation-seeking audience would find such an opinion after reading and hearing the explanation. Meaning is and remains something
subjective for the artist and what the audience attaches to his artwork, will also remain somewhat subjective. Here every creed and
say what he wants, as long as you just do not claim that this is
something that the artist has expressed. Intellectualism in the Lutheran art is thus similar to intellectualism in the Lutheran theology
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as a whole. It is about "sola scriptura" only about the scripture, and
of course of the sermon, which interprets this script. The message is
neither in theology or art morally, because you have nothing to
teach the audience about. One sees that there are no real common
criteria for quality, as an expression of freedom, and the free man is
in a constant search for something new. He knows it in his head
that the world is not sacred and cannot become. But he will still not
accept it. He therefore constantly searches for what, he does not
think he can find, and the paradoxical contrast between belief and
behavior is in art as grand as it is in the pastoral theology. One
claims to finally to have beaten beauty and eternal truths, yet you
will keep on seeking. Therefore, there is always a new speaker who
must hold a new course and a new article in a magazine that brings
you a little closer to the truth that you do not believe in. One is
searching for a black cat in a dark basement. A black cat, that is not
there anymore.

3. Demonism
The third characteristic of the Lutheran-inspired art is its demonism. With this unpleasant word it does not allude to the artist as a
person, to the audience or to the intent behind the creation of the
work. It is about the human image that the artworks seek to convey. Here we are talking not about modernist art where the subject
is absent, but about the art that in some extent, is trying to be a
statement about the reality that we all live in. The core of this reality is of course ourselves and our fellow human beings and it is
therefore an obvious task for art to depict the human, in order to
make statements about its nature. The Catholic Maria worshiping is
probably an attempt to create an ideal image of the woman that you
can care about or do not care about. Similarly, the socialist realism
images of working people trying to idealize the working people.
In the Lutheran-inspired art it is also an attempt to try to seek to
convey an image of man, and here it is about the image that Luther
gives of human nature and the human efforts. The core of this is the
selfish, money, desire, stupidity, hypocrisy, evil, the sick and per125

versity. If people really are like this way or not, is not our subject,
because art is just a depiction of what the artist sees, and if you're a
Lutheran, he sees life in this way. Sin is total, and the art is part of
the sinful with the purpose to sensitize the audience about this. The
Lutheran man is lonely and desperate, it seeks to assert itself, but
only achieves this by ridiculing himself and everything ends in despair, emptiness and meaninglessness.
In the case of women, they are sexually abused, discriminated
against, oppressed, rejected, rundown and overworked duplication. In the case of men, they are lazy, drunken, violent and perverse. In his search for content in life, the Lutheran human finds no
other answer than the joy of eating and copulate. That's what art has
to tell. The concrete examples of how this human image is reflected
in the modern Lutheran inspired art are numerous. Peter Lang, Michael Kvium and Edvard Munch are randomly selected examples of
how this is the victimizing in The Fall of Men is portrayed. For the
artist himself - I suppose - it is experienced as a cathartic release
that could show the truth, vicious and nasty as he sees it. He sees
himself as a realist, at least in the moral sense, and in line with the
expectations of their own and others' virtues are declining, the
artist's reputation and self-estimation are rising. Although everything is evil, then this does not apply to the artist who "dare tell us
the truth." The work he produces is - basically - a form of marketing of the only good thing he knows in this fallen world: himself.

4. Stilism / Scandinavian design
The concept of "stylism" is here selected in the lack of a more precise and adequate term for what is in Danish colloquially called
"Scandinavian design". It is here on the aesthetic effect that is characterized by visual simplicity, straight lines, dark and glossy surfaces. Bang & Olufsen’s products are good examples of this design,
when used in industrial products, and the "black diamond" (the new
Royal Library) on how it looks when it is used in construction and
architecture.
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The two dominant characteristics of this design is the use of the
straight lines and blank surfaces. On one side, aka line - the art
product that does not exist in nature, but is what man has created and on the other side, the empty surface which does not exist in nature, but which is so characteristic of industrialism and consumer
culture as such. The two elements complement each other and add
up to an impression that the product is aesthetically without content, and that the eye does not have to look for another beauty than
that which comes from the line and the surface's emptiness. That
this should be the expression of a particular Lutheran inspired design, many might wonder, but alone it that today - in Denmark and
other countries – by linking this design with the Scandinavian culture may well indicate that there is not a random correlation between this culture’s religious roots and stilism’s aesthetics.
One can suppose that it is the statement about the emptiness of existence basic characteristics that connects the previously mentioned
demonic art with the stylistic design. It is the belief that nothing can
beautify an empty world, and that everything we find in this world
of good, is created by man himself. "God has never made a straight
line" claimed the Austrian architect and painter Hundertwasser,
who - inspired by Goethe - did all his works in odd, quirky and
rounded shapes and with lots of colors. This is surely the antithesis
of the Scandinavian aesthetics, where it is the emptiness and the
cold, which is the dominant feel as the viewer is introduced to the
product. Here are all human skill used to make the product useful
and industrially advanced and is designed merely with an aim to let
it appear as something separate from nature. The stylistic design
embodies a vision of life, focusing on the colorless and the uniform, shortly said; on boredom. It is about selling and consuming,
and not to give the customer the feeling that the product has different meaning than this. The ideal color of this product is black, the
color of death, just like the Lutheran pastor dressed when he gets
ready for his sermon.
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5. State and Art
Fundamental to the understanding of Lutheranism’s relation to art
is subjectivism, i.e. the doctrine of all knowledge is "relative" and
that man only knows his own experience, but it is not able to speak
with certainty about the existing in general. On the basis of this
doctrine, it is of course, already in principle, impossible to be objective and universality of what is good or bad art. Yes, what in
general can be considered as art must be an open question, to which
nobody can articulate anything about other than own private opinion.
On this basis, one might think that the Danish cultural policy would
be based on and let the market - the art buyers - decide what is
good and bad art or non-art. But it's not. On the contrary, one maintains a state institution called the "Royal Danish Academy of Fine
Arts" where professors teach in art’s many disciplines, to which it
belongs, to debate the aesthetic problems and to be convincing to
the public, when presenting his artwork, even though this - in itself
- might appear as indifference and lack of talent.
The Danish Lutheran art’s environment is characterized by being
largely government financed through tax revenue, which means
that the state-educated artists, also after they have left the royal education, must expect to earn their money through government
grants. The reason for this is due to the market is too small, and not least - because the potential audience is likely to be unable to
assess the real quality of the artworks. It therefore has a number of
commissions, where artists themselves can choose which of their
colleagues who they think should state the arts, and the rest of the
income, the trained artist as obtain in other ways, for example by
teaching the upcoming talents, enrolled at the art academy, in
which thoughts he has about the artistic creation. The highest goal
to reach as a state-trained artist is of course to be appointed professorship at the state college, or - and this is almost even more highbrow – is to sell one of his works to the Monarch. If you firstly get
that far then you can look forward to a financially secure life career
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as a teacher, committee member and scholarship recipient. Now it
is up to the ignorant and tasteless audience itself, to make whatever
effort it takes, in order to realize the superlative qualities that are in
the artist's possession. Are they not able to understand the quality of
her work, then there is always plenty of courses that they can go on
to acquire the necessary knowledge. It is never an easy thing to
learn.

6. Summary
Luther was not consistently against images, even in the churches,
but for him - and his followers - it was important to stress that the
images were only pictures, and that nothing good could be done
more than to refer to the "word of God", that is, Bible texts. The
oft-told story of all the frescoes in the Danish church was whitewashed after the Reformation, do not fit, but conversely it is also
not true that the Reformation had no consequences for Danish
church art, and art in general. The real vandalism against the Danish church art was not until centuries after the Reformation, partly
as a result of the Lutheran orthodoxy development in the 1600s and
partly as a result of rationalism in the 1700s. Together, the two
schools of thought did great harm to the Danish church art, as it
was interpreted as an expression of "Catholic superstition" or as
distracting moments that took the churchgoers attention away from
what's important, the pastor's sermon.
In modern times, the understanding of church art's importance also
in Lutheran auspices increased, and effort is spent on restoring old
frescoes that you suddenly have realized has the unique art historical value. The Lutheran aesthetics has not however changed from
its origin, but where it formerly was practiced in the church, it is
now increasingly outside. The Danish modernism is clearly marked
by the Lutheran, whether it is the decadent and image hostile
modernism, or the one which is behind the cold and stylistic design
that - rightly so - is called "Scandinavian". When things are called
"art" or that they are "beautiful", are in this respect purely religious
statements. Just as God exists only for the faith, Modernist art also
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only exists for the faith. The public's interest in this art is not because it is seen with pleasure, or that it beautifies its surroundings,
but rather that one is surprised and do not understand what it should
do well. The modernist art in the sense is provocative, and if it like Luther - insists that man is evil and its thoughts are forever sinful, then it is probably a good thing it provokes. It opens the debate
and reflection on what the beautiful really is and what we need it
for. And just as Lutheranism translates into endless streams of
words, then the Lutheran art also does for words. For it is by using
state funds to educate people on a Royal Academy of Fine Arts in
producing works of this kind it is obviously a provocation for some
people, and when art therefore needs to be justified, then there is a
need for lots of lectures, thick books and art philosophical courses,
and all this communication and all these defenses for the incomprehensible, is, of course, already pre-embedded in planning the artistic creation. The provocation and the long explanations is part of
the work, perhaps the most important. The Lutheran-Protestant art
is all gone away from the image and toward the word. Becoming an
artist is first and foremost a question of being able to philosophize
and to be able to defend oneself with words or to find others who
will do it for them. This art is not better or worse than the previous,
and there is no such thing as a "Catholic alternative" to modernism. Modernism is a time flow, just like democracy, pluralism and
Protestantism. You can compare the thousands of Protestant sects
with the thousands of Protestant-seeking artists, whether or not
these - formally - belong in one or another religion. The art is not
more preaching, it has nothing more to tell us - except that it exists
and that its creators want us to care about them.
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10. HISTORICAL CHRONOLOGY OF
LUTHERANISM
A nation's identity and the way of thinking that characterize the
soul and life of thought among its population is created by its history. To understand Danish national feeling, without seeing the light
of a history, is impossible. In the following, I have tried - in
chronological form - to list some of the events that are of decisive
importance when Danish national feeling is to be understood. It is
partly about the process that led to the imposition of Lutheranism
as the dominant state ideology and common faith for the majority
of Americans, and partly on the events that created the special Danish-national like diligence sensation that is so central to the understanding of the way that the Danish religion expresses itself.
It could be argued that the two phenomena which I am concerned
about are not stuck together. There is no logical reason to the
Reformation - the introduction of the Lutheran state ideology should lead to a subsequent reduction of the Danish society's geographical boundaries, and thus the country's international importance. Sweden underwent of course also a reformation, and they
were not similarly reduced in scale and influence in the time hereafter. But when I still choose to list both the events that have to do
with the Reformation and those that have to do with Denmark's geographical restriction as a nation, it is because the two emotions
that have emerged from these two phenomena in the Danish psyche
today are so closely connected that it is often not possible to separate them. Although it is my intention to describe our identity as it
is shaped by Lutheranism, this is therefore not possible without also
including that, of our country and our citizens are so characteristic
combination of suffering feeling and megalomania. It is the combination of two historical processes: the introduction of a new religion and the realization of our national powerlessness that makes
the Danes what they are today, and not least the special Danish
"victim mentality" must necessarily be understood as a product of
this development. The Danish state tradition is - contrary to what
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most Danes even imagine - authoritarian. First, the country house
one of Europe's most authoritarian state systems Absolutism (1660
- 1849), secondly, we have one of the only countries in Europe today, a - formally - political guidance royal family, and secondly we
have today one of Europe most paternalistic forms of government,
namely the Danish so-called "welfare state". Common to Absolutism and the modern state is that Danes are content, and often expresses delight that the ruler or the state power which they were
subjects to has so much power. The Danes have confidence in the
sovereign and the political powers in their own community, but also a great distrust of the princes, emperors and governments that
have governed Europe's major countries through the ages, and - of
course - to the universal European form of government, which in
our time is under construction in the EU.
Here we look at some of the events that have led us to be what we
are today. We will begin in the 1500s:
1524
This year Frederick is crowned to be king. The king promises in his
charter to defend the country’s current Catholic faith against the
"Lutheran heresy". This is the last historical document showing
Denmark, as a "Catholic" country. Next the Reformation follows.
1530
The king convened "Master Day" in Copenhagen, and it turns out
that supporters of the Lutheran faith are in the majority, and it is
decided that they will tolerate Protestant preachers in the cities, in
spite of the Bishops resistance. This year it will also create an uprising in Copenhagen, where a number of citizens - virtually unchallenged – are trying to "clean" the Church of Our Lady of Catholic images and relics and conquer it to use for the Lutheran service.
1536
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Christian III has, after several years of siege, taken Copenhagen,
and is immediately after the surrender, the three Catholic bishops,
who were residents of the city, are imprisoned and worldly officers,
and the remains of the bishops dominated Councilors are being
forced to sign a letter acknowledging that "the kingdom of the future would be controlled only through secular regime, i.e. the king
and the secular Councilor". That same year, the king convenes a selection of "learned men" whose job it is to prepare a new Lutheran
church constitution for the country, and the German reformer
Bugenhagen is invited to the country to inaugurate the first seven
Evangelical (Lutheran) "superintendenter" that later is called bishops. The king, who is the new church leader, confiscates the old
church land, making him the country's largest landowner with ownership of more than 60% of the country's cultivated land.
1555
By the peace of Augsburg adopted the formula "cojus regio, ejus
religio", which provides that it is the German princes themselves
who decide which denomination who shall be applicable in the
state where they rule.
1569
The king issued the so-called "Foreign Articles" determines that
foreigners cannot settle on Danish soil, if they do not profess the
Lutheran religion.
1596
Christian IV is crowned, and at the ceremony the bishop of Zealand
Peder Winstrup said that it is the king's duty to protect the Lutheran
faith, and "because of this divine task God gives them a share in his
name, as he in the holy writ call them gods and the exalted sons
....as to be named gods, he shows that they are helpers as a vibrant
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and animated picture of him on earth taken his place and perform
divine duties and obligations "[1].
1613
Christian IV prohibits Catholic conversions which is punishable by
disinherited and exile.
1624
Christian IV introduces the death penalty for Catholic priests, if
they enter the country.
1626
Christian IV is interfering in 30 Years' War and the defeat at Lutter
am Barenberg in the fight against the German emperor, and as a result of this General Wallenstein's troops are occupying and pillaging Jutland. Danes acknowledges that the country's role as an international power is very limited, as the country is small and without
sufficient financial and military resources.
1629
Christian IV shall issue a church regulation that makes everything
work on the church holidays prohibited and absence from worship
(sermon) offense. The Lutheran embossing of the population becomes systematic.
1633
The Lutheran theology professor Jesper Brock Male writes about
Christian IV, "From your Government accession have you worked
on that all your subjects to think and speak alike about God and divine things, and have you done with such success, that they which
differed in religious opinions, now wandering about exiles and distant from the majesty subordinate kingdoms and countries
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"[2]. Instead of the pope, has now king as sovereign and more or
less "infallible" authority.
1648
Here the 30-year war is ended by the Peace of Westphalia. The
same year the Danish nobles make a charter to the future King
(Frederik III), in which it is concluded that there must be exercised
religion other than the Lutheran within the empire's borders.
1658
At the peace in Roskilde, Denmark must refrain Skåne, Halland and
Blekinge to the Swedes. Denmark is reduced approximately 35% in
area and population size. This has nothing to do with the Lutheran
religion in itself but have huge impact on the way it is later on done
in practice.
1660
Absolutism is introduced with the active support of the Lutheran
bishops who want a strong royal power, which can protect the
country and the Lutheran faith.
1665
The autocratic King Frederik III, is considered to be "Europe's most
absolute ruler" [3], he let Griffenfelt prepare a King La. However,
he chooses to keep secret for the nobility and the people. This law
declares the king that he is sovereign, that none other than God is
upon him, and that he alone is committed to protecting the Danish
kingdom entity, and to preserve the Lutheran faith (Augsburg Confession of Faith) hegemony in the country. It also states that the
king is supreme judge in all ecclesiastical and secular affairs.
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1670
When Christian V will be crowned and anointed in Frederiksborg
Castle Chapel the Bishop of Zealand Hans Wandel says: "Your
Majesty here on earth represents us God himself" and the King is
"an upscale Ombudsman or governor in God's own kingdom"
[4]. The royal sovereignty and absolute power is supported by the
church, which in turn ensures its own power and sovereign influence on Danish 'way of thinking´.
1692
The British diplomat Robert Molesworth describes Lutheran Denmark inter alia with these words: "Anyone who visits the Protestant
countries that have lost freedom .... will see that it is not Popery as
such, which abolishes freedom and therefore the nation's happiness,
but the doctrine of blind obedience in any religion "[5], for" as long
as the priests are totally dependent on the crown, and the people
here who are ruled by priests in matter of conscience, can the
prince be so arbitrary, he wants, quite without any risk."
1720
The British diplomat Lord Charter writes about the Danish monarchy that "the absolute sovereignty in Denmark is driven further
than under normal conditions in France. Al politics in this country
is converge in this midpoint, and the jealousy through which is super visioning it, is although unnecessary, untold "[7].
1772
The nationalist anti-German sentiment characterizes Danish national feeling, which for example is resulting in that Johannes Ewald let
his protagonist in a play say: "German is poison to country, all our
mischief is German."
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1814
At the Congress of Vienna, which completes the Napoleonic wars,
it is decided that Norway should become detached from Denmark
and be given to Sweden. Norway is made part of Sweden, but is detached in 1905 and become an independent nation.
1815
Frederik VI can be ointment in Frederiksborg Castle Chapel. With
anointing displayed in symbolic form, the king still perceive his office as being of divine nature, and that he takes his office as the Lutheran faith protects very seriously.
1821
The Copenhagen theologian Dr. Vapors is sentenced to death for
having founded a company that would introduce a free constitution
in the country and for publicly criticizing the Augsburg Confession,
Lutheranism’s main confessional book [9]. The penalty is changed,
however to life imprisonment.
1849
Denmark gets its first democratic constitution. This established that
the Evangelical Lutheran Church is the Danish "national church"
and this Church therefore must be supported by the state. It is also
made to engage other religions than the Lutheran legally, without
equating the followers of these religions with the Lutheran majority.
1864
Schleswig-Holstein is detached from the Danish Realm after a war
in which the German emperor intervened.
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1940-45
Denmark is occupied by the Germans during WW2. The country is
regarded as a German ally, since its government invites the people
to accept the occupation and even accept that Danish troops are
sent to the eastern front to support the German forces fighting
against the Russians.
1953
The Danish constitution will be amended to abolish the county
council and allow for female succession. None of the political parties in parliament express their wish to change the Danish Evangelical Lutheran state church system.
1972
Denmark joins the Common Market, because England does the
same. The argument for joining is that it will benefit Danish exports. The larger political and ideological perspectives of the Treaty
of Rome and the European cooperation, the Danes are not aware of.
What can we learn from it?
To understand the special Danish national identity cannot be done
without understanding the history of our country, and the two features in this story that most strongly characterizes Danish national
feeling is partly Lutheranism’s introduction as the state religion and
partly our country's geographical reduction as a result of conflict
with our neighbors. About this that Danes can learn something of
the history, is a topic that can be discussed for a very long time. But
even if we cannot learn from history, we can at least learn our history, and thereby make it easier for us to understand how we became what we are, not only as a nation but also as individuals. The
essence of Danish identity relates to attitudes that will be tracked
by the Danes today by a study of their psychological inclinations. These are:
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1. Loyalty towards the Danish state power, no matter how authoritarian and paternalistic this might be. The Danes believe that what
is decided by the king and state power is what you have to abide
by, and no law is higher than that issued by these bodies.
2. The National feeling of suffering, and consequent fear of the "big
countries" in Europe, and - of course - for the community to which
these countries have created to protect their common interests,
namely the EU.
To understand the Danish identity, or the Danish voting behavior,
can only happen when you understand their history, and no study is
therefore more relevant to the description of the Danish identity,
than the history.
In the above, I only in listing format mentioned some times when
there have been pivotal events in our history, or in the part of European history that has had a direct impact on surges of thought and
political development in Denmark. A really thorough description of
the correlations in these events and their effect on the Danes during
the time they occurred and up to today is far beyond the goal of this
book. What can be concluded is just that there are many different,
often conflicting mind surges which helps to form the character of a
group of people, and that includes our own. When I shall choose to
concentrate on the particular know the features of the Lutheran theology and ideology, and choosing these as an explanatory model
for the Danish national feeling, it is recognizing that this must necessarily be an oversimplification. There are many other mind surges
than Lutheranism, which has characterized the Danes and which
characterize us today, but since most of these surges simultaneously
characterizes most other Western societies, one cannot use those as
an explanation of the characteristics that distinguish us from others. Here it is religion, Lutheranism, which is the main source to
understand what distinguishes our society and our national identity
from so many others. And that's why my job in the following, is to
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identify the characteristics of the Lutheran religion, which can be
used to explain the special features of the Danish identity.

140

11. QUOTES FROM MARTIN LUTHER
About the Jews:
"The Jews deserve the harshest punishments. Their synagogues
should be razed to the ground. Their homes should be destroyed,
they will, like gypsies be banished to live in tents.....Their religious
writings to be taken from them. Their rabbis may no longer learn
the law. All business shall be inhibited Jews.... If all these funds
remain inconclusive, the Christian princes’ duty to evict Jews from
their countries as dogs has rabies."
"The Jews must be assembled under one roof or in a shed like gypsies, so they can learn that they are not masters of our country."
"The Jews are toxic and poisonous worms."
"The Jew is a usurer who should hang on the gallows and be eaten
by as many ravens as he has stolen gold pieces."
"It is not seemly to beat Jews in bracketed with Turks and Papists,
for they belong home alone in the unique company of the devil, who
is their Lord, Father and God."
"The Jews have turned God into a devil. The Jews themselves are
devils."
"It's just as easy to converting a Jew, as it is to convert the devil.
The Jew has a heart of iron like the devil. The Jews are the devil's
children, condemned to hell fire."
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About Trusteeship (??) State ideological basis:
"The devil is the world God"
"We humans make all our acts of necessity, and none of them on
the basis of a free choice between good and evil, with the freedom
of man’s free will force is zero, and neither does or can perform a
good company without God's forgiveness interventions. ..... now we
must draw the logical conclusion that "free will" is a characteristic
expression of the divine, and that it is not appropriate to use it on
any other being than the Divine Majesty, the sole "(P. . 80).
"For human nature is blind, so it does not know its own strength or rather its weakness. And as a result hereof it imagines in arrogance that it knows and can do everything." (p. 143).
"Such as the free will can only be defined in one way, and in all
human beings are equal impotent, so it is not possible to rationally
explain why one comes through the grace and the other does not
come through" (p . 207).
"In spite of the fact that the free human do not want goodness, but
necessarily goes sin’s errand ....." (p. 210).
"And what has become of an opinion, we pretty much have both:
that Satan is the prince of this world? Both Christ and Paul are
witnesses that it is Satan who holds the human will decisions and in
their minds, as his captives slaves "(p. 293).
".... Because it with help from the Bible - which is neither ambiguous or obscure - has been proven that Satan (as I have said) is the
prince of this world - by far the most powerful and cunning prince,
under whose reign human will no longer is free and also not his
own master. No, as a slave of sin and Satan it is not in a position to
want more than what it’s much mentioned gentleman wishes"(p.
295).
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"There are some small dissertations and problem treatments, which
I constantly have claimed what I claim even at this hour: a free
human self-determination is not that it has its only reality (it was
my vocabulary in his time) only in the fact that you say the word
"(p. 307).
"This is the last part of this book, I have come. In that respect, I
will - as I have promised it - keep my fighting forces in the field to
fight against the idea of ??a free human will" (p. 308).
"This is for the utility, the law does, it is its work, it is its mission:
to be a light to the ignorant and blind; but the lights is only able to
unravel the disease, sin, evil , death, hell and God's wrath; but help
us, and deliver us from all this, what does it not "(p. 327).
"From all these words, it is more than clear that a quest for a free
human will or an energetic zeal means nothing at all" (p. 330).
".... It is no secret that no one makes any progress towards justice
by his own good deeds, no eager attempts, no honest quest from the
side of the human’s free will is something totally worth in God's
eyes; no, all will be condemned as wicked, unjust and evil "(p.
340). "Outside of the Christ faith, there is nothing but sin and perdition" (p. 344).
About human evil and no free will:
"Everything you start is sin and continues to be sin, so it may shine
so beautifully, it will; you can only sin, even how you'll carry you
along"
"But despair to follow, when man becomes aware of how the reason in him is, and recognize that it is impossible to love the law of
God, for he will find nothing good in himself, only hatred of the
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good and the desire for evil."
"We humans make all our acts of necessity, and none of them on
the basis of a free choice between good and evil, with the freedom
of the human will force is zero, and neither does or can perform a
good work without God's forgiving interventions. .....now, we must
draw the logical conclusion that "free will" is a characteristic expression of the divine, and that it is not appropriate to use it on any
other being than the Divine Majesty, alone and solely."
"From all these words, it is more than clear that a free human
will's quest or energetic enthusiasm means nothing at all."
".... It is no secret that no one makes any progress towards justice
by his own good deeds, no eager attempts, no honest quest from the
free human will is something totally worth in God's eyes; no, all
will be condemned as wicked, unjust and evil."
"There are some small issues and problem treatments, which I constantly have claimed what I claim even at this hour: a free human
self-determination is not that it has its only reality (it was my vocabulary in his time) only in the fact that you say the word."
"This is the last part of this book, I have come to. In it I will - as I
have promised it - keep my fighting forces in the field to fight
against the idea of ??a free human will."
"Such as the free will can only be defined in one way, and in all
human beings are equal impotent, so it is not possible to rationally
explain why one comes through the grace and the other does not
come through."
"Despite the fact that the free human will fail to do goodness, but
necessarily goes sin’s errand ....."
"And what has become of one opinion, we pretty much have both:
that Satan is the prince of this world? Both Christ and Paul are
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witnesses on that it is Satan who holds the human will decisions
and in their minds, as is his captives slaves."
Because human nature is blind, so it does not know its own strength
- or rather its weakness. And as a result, it imagines in its own
pride in that it knows and can do everything."
".... because it is using the Bible - which is neither ambiguous or
obscure - has been proven that Satan (as I said) is the prince of this
world - by far the most powerful and cunning prince, under whose
regiment human will is not more are free and not his own master.
No, as a slave of sin and Satan is not in a position to want more
than what it’s enough so spoken of Lord would wish for."
"Outside of Christ faith, there is nothing but sin and perdition"
Sources:
The quotations are taken from the following texts by Martin Luther:
"Von den Juden und ihren Lügen" (translated
Jakob Andersen, Ekstra Bladet, 02/26/96), "25 sermons of Martin
Luther," "The enslaved will" (Publisher Aros)

145

12. LITERATURE
Camre Mogens: Denmark at a crossroads. Welfare, freedom and
morality in the 1990s (Spectrum, 1996)
Danish Constitution of 05.06.1953 (Jespersen and Pio's Publishing,
1975)
Ebeling, Gerhard, Luther, one innføring in his THINKING
(Gyldendal Norsk Forlag, 1978)
Feldbæk, Ole: Danish identity history, Vol. 1-4 (CA Reitzel Publishers, 1991)
The Joint Statement of Justification lesson
Grane, Leif (ed.): The Danish National Church Confessions (Anis,
1993)
Haarder Bertel: The soft cynicism - about self-deception in Sleeping Beauty-Denmark (Gyldendal, 1997)
Haarder Bertel: Small country now what? (Gyldendal, 1994)
Jensen, Thorkild Borup (ed.): Danish Identity of history. Anthology. (CAReitzels Publishing, 1993)
Kock, Hal: Danish church history through the ages (Gyldandal,
1949)
Krarup, Soren: Danish culture (Spectrum, 1993)
Lausten, Martin Schwarz: Church History (Anis, 1997)
Lausten, Martin Schwarz: Danish church history (Gyldendal, 1987)
Lindhardt, PG: The eternal life (Routledge, 1962)
146

Luther, Martin: The Small Catechism (see excerpt in "The Danish
Hymnal" Royal. Vajsenhus' Publishing, 1993)
Luther, Martin: Larger Catechism (The Danish Bible Society, 19
??)
Luther, Martin: The enslaved will (publisher Aros, 1983)
Luther, Martin: 25 sermons of Martin Luther (New Nordic Publishing, Arnold Busck, Luther, Martin: Writings in committee, Vol. IV
(Inst. Of Church History, GAD misplaced, 1964)
Luther, Martin: Writings in selection (Credo Publishing, 1981)
Mellon, Sir James: And old Denmark ... (Centrum 1992)
Molesworth, Robert: A description of Denmark as it was in the year
1692 (Wormianum, 1977)
Prenter, Regin: Protestantism in our time (H. Hirschsprung's Publishing, 1957)
Prenter, Regin: Creation and redemption (Anis, 1998)
Rørtoft-Madsen, Helge: Euro soul - the church between democracy
and union control (Wind Rose, 1999)
Rørtoft-Madsen, Helge: As the wasp nest. Church and religion in
the EU !? (Wind Rose, 1998)
Silberbrandt, Henning: The Danish sick. Criticism of Danish selfunderstanding (Hovedland 1993) Statisches Jahrbuch für das
Ausland (Metzler Poeschel Verlag, Statisches Bundesamt, Wiesbaden, 1997)

147

Stybe, Svend Erik: Danish History of Ideas, Vol. 1-2 (Reitzel,
1978)
Søe, NH: Christian Ethics (GEC Gad Publishers, 1942)
Weber, Max: The Protestant Ethic (Nansensgade Antique)
<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<<
Omslag:
Denmark is the country in the world where Lutheranism has the
greatest impact on culture, government and policy. It has an impact
on everything from taxes, education, criminal to sexual ethics.
The Danish way of life can only be understood in the light of the
Lutheran religion and its antropology.
In this little book, we review the basic features of the Lutheran religion, which the Danes - under the Danish Constitution § 4 - are
obliged to support.
Only very few people understands how this fusion of state and religion works, and that is precisely the premise and the reason why it
works. Just as a fish does not know what water is, then the Danes
do not know what Lutheranism is. And most of them do not care.
But there are exceptions. Some want to understand and therefore
they want to get real information about what the background is to
the Danish religion and the culture of the Lutheran Paradize.
This book is intended for those people.
<<<<<<<<<<<<<<<<<<<<<<<<<<<<< <<<<<<<<<<<<<<
Jakob Munck (b. 1948) is a Cultural Sociologist from Copenhagen.
He has written 30 books, whose titles and content can be seen on
his website (www.jamu.dk).
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